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 ב"ה

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei 

Torah will be available to Jews around the world in the language 

they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, 

who wants his maamarim to be available to every Jew 

in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a 

monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of having 

translated the Torah Or and Likutei Torah, making it available to Jews 

all around the world, and will receive the tremendous merit and 

blessings that come with that! 

For additional sponsorship opportunities, or questions on the project, 

email me at lessonsinlikutaytorah@gmail.com 

 

 

 

 

 

http://www.donorbox.org/LearnChassidus
mailto:lessonsinlikutaytorah@gmail.com


 

3 LESSONS IN LIKUTAY TORAH  

Likutay Torah 

 ה וֹרָ תּ י לִקּוּטֵ 
ש  ַׁ רָּ ָּ יַַׁׁ   תפ  אַׁכ ִּ צֵּ ֵּ ַׁת 

 מַאֲמָר

הְיֶיןַָּׁיַַׁׁכ ִַּׁ  1תִּ

ו ד   ז ל"ף ד ַ  ַׁ' דעַמ 

“The Battle of the Two Souls” 

In Parshas Ki Seitzei, the Torah discusses the laws of going out to battle against 

the enemies of the Jewish People. One of the laws discussed deals with capturing 

enemies, including women. The posuk tell us that if a soldier desires to marry a 

captured enemy woman, he must carry out a process: She is given thirty days to 

decide if she wants to convert to Judaism or not. If she decides to convert, then the 

soldier may marry her, but cannot take her as a maidservant or sell her; he must 

treat her as a regular wife. If she does not want to convert to Judaism, then he must 

send her free and cannot keep her. 

The Torah says that if a soldier marries this captured woman who converted to 

Judaism only because he desired her appearance, then he will end up disliking her, 

since his intentions from the beginning were improper. 

According to the strict law of the Torah, a man may marry more than one wife, as 

we find that the Forefathers, Avraham and Yaakov, both had more than one wife.2  

The Torah describes what happens if the person who married the converted, 

captured woman decides to marry another wife. He marries this second wife, who 

was a naturally born Jewess, with the proper intentions, and he therefore likes her. 

But, he also is married to his first wife, the converted, captured woman, whom he 

dislikes, since he married her with improper intentions. 

 
ב ָ ר נֶאֱמַ ) 1 ַ ש  ַ ת ב ְּ רָש  ָ צֵּ ת פ  ֵּ חָאל תקס"ג אֱלו  א, ט'  ת  ו  ב   ב(. ב ְּ

2Later on in history, after the completion of the Talmud, around one thousand 

years ago, the Rabbis decreed that a man should not marry more than one wife, 

and most of the Jewish People accepted that decree. 
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Now, when the wife whom he dislikes gives birth to their first child, and shortly 

thereafter, his second wife, whom he likes, gives birth to his second child, he is 

faced with a dilemma: He would rather give the birth-right of a double portion of 

his inheritance to the first-born child of his second wife, whom he favors. But, the 

fact remains that his first wife gave birth first, and her son is the eldest. 

The Torah says that he is not allowed to give the birthright to the first-born child 

of his second wife, since the child of his first wife has the halachic status of his 

firstborn. We do not consider his personal feelings towards his two wives when 

determining the first-born status. Rather, whichever son is born first has the first-

born status (in terms of inheritance), regardless of which wife he was born to. 

The Alter Rebbe will explain the deeper meaning of this topic and its lesson, after 

a lengthy discussion of the battle between the Divine soul and the animal soul: 

 Chapter 1 3)א(

ים  ִּ נָש  י  ֵּ ת  ְּ ש  יש   אִּ לְּ יֶיןָ  הְּ תִּ י  הָאַחַת    , "כ ִּ

נו אָה ש ְּ הָאַחַת  וְּ בָה  ים  ,  אֲהו  בָנִּ לוֹ  דו   יָלְּ וְּ

נו אָה, ְּ הַש   בָה וְּ יאָה  הָאֲהו  נִּ ְּ כֹר לַש   ן הַב ְּ הָיָה הַב ֵּ  . וְּ

 

“If a man will have two wives, one he 

favors and one does not like, and they 

will both give birth to a son, both the 

wife that he likes and the wife that he 

does  not like, and it shall be that the 

first son will be born to the wife he 

does not like. 

אֶת   ילוֹ  חִּ הַנְּ יוֹם  ב ְּ הָיָה  לאֹ  וְּ לוֹ  יֶה  הְּ יִּ ר  ֶ אֲש  ת  אֵּ נָיו  ָ ב 

נו אָה   ְּ הַש   בֶן  נֵּי  ְּ פ  עַל  בָה  הָאֲהו  ן  ב ֶ אֶת  ר  ֵּ בַכ  לְּ כַל  יו 

כֹר:    הַב ְּ

It shall be, on the day that he 

apportions his inheritance to his 

sons, he is not allowed to give 

precedence to the first-born son of 

the wife he likes over the first-born 

son of the wife he does not like who 

was born earlier.  

כֹל   ם ב ְּ נַיִּ ְּ י ש  ִּ יר לָתֶת לוֹ פ  נו אָה יַכ ִּ ְּ ן הַש   כֹר ב ֶ י אֶת הַב ְּ כ ִּ

כֹרָה:  ט הַב ְּ ַ פ  ְּ ש  ית אֹנוֹ לוֹ מִּ ִּ אש  י הו א רֵּ א לוֹ כ ִּ צֵּ ָ מ  ר יִּ ֶ אֲש 

נו  כא, טו( "  תֵּ ָ רָש  ָ  : )פ 

Rather, he must designate the first-

born son of the wife he does not like 

to give him a double portion of all of 

his possessions, since he is the ‘first 

of his strength’ and he has the law of 

being his first-born.” (Devarim 

21:15-17) 

 
אור התורה דברים    :חלוקת  הפרקים כאן הוא על פי הקיצורים מאדמו"ר הצמח צדק על מאמר זה  3

 כרך ו' ב'שנז. להלן יבואו קיצורים הנ"ל בשולי הגליון על מקומם.
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י  הָבִּ הָיָ "  רמַאֲמָ   ןלְּ יאָה", הוְּ נִּ ְּ כֹר לַש   ן הַב ְּ  הַב ֵּ

 

We need to understand the wording 

of the verse, “And it shall be that the 

first son will be born to the wife he 

does not like.”  

The verse could have just said, “If the wife he does not like gives birth first, he 

must give a double portion to her son.” Why does it say, “And it shall be that the 

first son will be born to the wife he does not like?” This implies that the firstborn 

should, and will, come specifically from the despised wife. What is the implication 

of saying that in such a situation where he has two wives (one he likes and one he 

does not like), the outcome should be that the wife he does not like should give 

birth first? 

ֶ   אהו    – י מַה ש   ִּ הָרַ עַל פ  תַב  ָ ים  חַ ב  כ    יטַל וִּ יִּ

עַ  ַ ש  ָ   רב ְּ דו ש   כָ   ה: הַק ְּ לְּ י ֵּש   ֶ אֶ   דאֶחָ   לש    ד חָ וְּ

רָאֵּ  ש ְּ י ִּ ֵּ   למִּ ת  ְּ וֹ  י ש  פָש     ת, נְּ

The answer to this will be 

understood based on what Rabbi 

Chaim Vital4 wrote in Shaar 

Hakedusha, that every Jew has two 

souls,  

ב   תו  ָ כ  ֶ מוֹ ש  יָה נז, טז( ו כְּ עְּ ַ ש  יב  "    :)יְּ עוֹלָם אָרִּ י לאֹ לְּ כ ִּ

יַעֲטוֹף  פָנַי  ְּ ל  מִּ חַ  רו  י  כ ִּ צוֹף  אֶק ְּ לָנֶצַח  לאֹ  מוֹת    וְּ ָ ש  נְּ ו 

י" יתִּ י עָש ִּ וֹ   –אֲנִּ ש  י ןלְּ  ם. רַב ִּ

As it its written, (Yeshaya 57:16) 

“For I [Hashem] will not fight [with a 

man] forever, and I will not be angry 

at him forever, if his spirit which is 

before me will become humbled, and 

his souls that I have made [will 

become humbled].” Since the verse is 

talking about a single person and still 

says about him that Hashem has made 

his “souls” in the plural form, this 

shows that each Jewish Person was 

made with two souls. 

רָ   תנֶפֶש  אַחַ  קְּ י  נֶפֶש    אנִּ נִּ ו  י  י   תהַחִּ הֲמִּ הַב ַ   ת,וְּ

 ֶ ש  ב ֶ לו  דַ   תו מְּ הַחֲיוֹ   םהָאָדָ   םב ְּ ו    תלְּ מוֹ   ף, הַג  כ ְּ

נ    ֶׁ קוֹם אַחֵרש  מָּ אֵר ב ְּ ב ָּ  ,תְּ

One soul is called the life-giving soul 

and the animalistic soul.   This level 

becomes invested in the person’s 

blood and gives life to his body. 

 
4  The main student of the Arizal (Rabbi Yitzchok Luria), and the trancriber of his 

teachings in the written form in his works entitled Eitz Chayim, Pri Eitz Chayim, 

and the “Shemona Shaarim-Eight Gates,” one of these “gates” being “Shaar 

Hakedusha-the Gate of Holiness”. 
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י  הִּ לָ   אוְּ ְּ ש  לְּ ַ ת  ְּ ש  קוֹ   הנִּ ָ מ  עַ ג ָ   םמִּ  ַ דֵּ   לבוֹה    י יְּ

י צָעִּ י  םאֶמְּ י  ם, רַב ִּ רִּ דֶרֶךְּ ש ָ מַז ָלוֹ  םוְּ  ת. ו 

It descended from a lofty spiritual 

level, through many intermediaries, 

and through the angels referred to 

as ‘officers’ and the level referred to 

as ‘mazalos.’ 

מַאֲמָרָ  י "  :5ל זַ''   םכ ְּ ש ֶ   ןאֵּ עֵּ ךָ  ה    בלְּ ָ מַט  לְּ מִּ

י  אֵּ ֶ לָ   ללוֹ מַז ָ   ןש  מַעְּ לְּ כ ֶ   ה, מִּ ַ מ  ֶ אוֹמֵּ   הש  וֹ וְּ   ר ב 

דַ  :לוֹ   ל"! ג ְּ

As our Sages say, (Zohar I:251a) 

“There is nothing in this world, even 

a blade of grass, that does not have 

a ‘mazal’ above it, that ‘strikes’ it 

and tells it to grow.” 

ינָה אַל    " דִּ אֶה בַמ ְּ רְּ ט וָצֶדֶק ת ִּ ָ פ  ְּ ש  זֶל מִּ גֵּ ק רָש  וְּ ֶ ם עֹש  אִּ

פֶץ, הַחֵּ עַל  מַה   תְּ גָב  ת ִּ י  בוֹ כ ִּ ג ָ עַל  מֵּ  ַ ַ וֹ ה  מֵֹר  ה    ,   ש 
ב גְּ יהֶםוֹ ו  ים עֲלֵּ   ." )קֹהֶלֶת ה, ז(.הִּ

Like it is written, (Koheles 5:7) “If you 

see the poor being treated unjustly, and 

theft from those who follow law and 

order in the country, do not question 

how Hashem could want to allow this, 

since there are levels upon levels of 

guardian angels, and they are 

appointed over them to mete out 

punishment.”  

The mazalos are a spiritual level directly above the physical reality. They receive 

their spiritual identity and life-force from the angels (known as ‘officers’), which 

exist on a higher spiritual level. 

In order for the animal soul of a person to descend from the level of angels into a 

physical body, it must go through many stages and processes that remove its purely 

spiritual identity and lower it to a level where it can give life to a physical body 

that has physical desires. 

Among the levels through which the animal soul descends, one is called “officers,” 

who are ministering angels appointed over the nations. Another level is called 

“ תמַז ָלוֹ  -mazalos.” “Mazalos” comes from the word נוֹזֵּל-flowing. It is the spiritual 

level directly “above” physicality, and it “flows” into the physical world and gives 

life to all physical creatures, from plants to people. The level of “mazalos” is just 

an intermediary level between angels and the physical world. It receives its life-

force from the angels and gives that over to the physical creatures.  

The reason the mazal has to “strike” the creature is because the spiritual life that is 

transmitted from the angels into the physical world must forced to descend and 

 
י ) 5 ִּ אש  רֵּ ָ ה רַב ָ ת ב ְּ רָש  ָ לֶק אר  זֹהַ ה י, ו. פ  ָ א, א,  רנ חֵּ כַמ  קוֹמוֹ ה ו בְּ  .(ת מְּ
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become transformed from its lofty spiritual origin to an incomparably lower, 

physical level. 

עַ  דֵּ   לוְּ קָ   י יְּ יחו  אוֹ   ה  רִּ לו    , ' ה  רמֵּ ְּ ש  לְּ ַ ת  ְּ ש  הִּ   ת ב ְּ

גָ  רֵּ דְּ ַ מ  גָ   המִּ רֵּ מַדְּ יל ָ   הלְּ עִּ מֵּ עָלו    הו    ל,לְּ

י רִּ ֵּ ת  הֶסְּ י  םב ְּ רַב ִּ ים  מִּ צו  מְּ צִּ   ד עַ   ם, וְּ

 ָ ש  לַב ְּ תְּ נ ִּ ֶ גו   ה ש  ש ָ  םהָאָדָ   ףב ְּ ָ  ם,וָדָ ר־ ב 

 

Through the animal soul becoming 

distant from the Light of Hashem 

via this process of spiritual descent, 

and through the many levels which 

conceal Hashem’s revelation and 

constrict the animal soul’s awareness 

of Hashem, until it descends to a level 

where it can become invested in the 

physical body of a person, 

י   ןלָכֵּ  לו לָ   א הִּ וֹ   הכ ְּ ט  נ ָ   ע,וָרָ   במִּ ֶ מ  מִּ אוֹ   ה ו    ת ב ָ

אָדָ  וֹ   םלְּ ד  סוֹדוֹ   ת, רָעוֹ   תמִּ י ְּ י  תמִּ   ם הָרָעִּ

ה   ָ ב  ֶ    .ש 

Due to this great descent, it is, 

therefore, comprised of both good 

and bad, and all the negative 

character traits in the person come 

from its four “bad elements.”6  

כֶ  ש ֵּ גַם  ִּ   לוְּ לו לָ   לכ ָ   י כ ִּ  י, אֱנוֹש  כ ְּ   ה נֶפֶש  

 '' ַ חַב  וֹ  דמֵּ ד     ת, ו מִּ

Also, the natural human intellect 

comes from it, since every soul of a 

person (whether of the animal soul or 

the Divine soul) has both intellect 

and emotions.  

The natural intellect of a human that figures out how to attain its physical needs 

and desires is also part of the animal, just like the material desires come from the 

animal soul. 

ה  יָכוֹ  ד ָ צ ִּ יוֹ   םהָאָדָ   לו מִּ הְּ רֵּ   תלִּ עוֹבְּ צוֹנוֹ    י מֵּ רְּ

לוֹם־חַס ָ ש   ,וְּ

It is only from the animal soul’s 

perspective that a person is able to 

go against Hashem’s Will, G-d 

forbid, 

תו ב ָ כ  ֶ מוֹ ש  רָא ה, א(  כ ְּ קְּ י תֶחֱטָא"  :)וַי ִּ נֶפֶש  כ ִּ  Like it is written, (Vayikra 5:1)  ,"וְּ

“When a nefesh-soul will sin,” 

meaning that only from the level of 

“nefesh”- which is a reference to the 

nefesh habahamis/animal soul- can a 

 
6  The four “bad elements” of the animal soul are: 1- water- desire for pleasure, 

since pleasurable things grow from water, 2- fire- anger and pride, 3- air- idle 

chatter and gossip, 4- earth- laziness and depression. 
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person come to sin, and not from the 

higher levels of the soul, which are 

always faithful to Hashem. 

חֲמַ   י כ ִּ  ו    תמֵּ יב  י  י רִּ רִּ ֵּ ת  ים  הַהֶסְּ צו מִּ מְּ צִּ   ם וְּ

יהַמְּ  י  םכַס ִּ ימִּ מַעֲלִּ ־   ראוֹ   םו  ךְּ רו  ב ָ ין־סוֹף  אֵּ

אֶ   , הו א רְּ הו    םאָדָ לָ   הנִּ ֶ דָבָ   אש  וְּ נֵּ   ריֵּש   פְּ   יב ִּ

מוֹ.   7עַצְּ

Because of the many levels of 

concealment and constriction that 

cover over and block out Hashem’s 

Infinite Light, the person sees 

himself as having his own 

independent existence, apart from 

Hashem. 

 

 Chapter 2 )ב(

נֶפֶש    יוְּ נִּ ֵּ רָאֵּ   תהַש   ש ְּ יִּ רָ   לב ְּ קְּ ־ נֶפֶש    אנִּ

י עַל" ת, אֱלהִֹּ ָ מ  ַ מִּ לֶק אֱלוֹה  וֹב לא, ב(  "חֵּ י   ,)אִּ

However, the second soul in every 

Jew is called “the Divine soul,” 

which is “a portion of Divinity from 

on High.” (Iyov 31:2) 

י  הִּ אָ   אוְּ ָ לִּ   ם לָאָדָ   ההַב  י  י ב ְּ צָעִּ לָ   םאֶמְּ מוֹ    ל.כ ְּ כ ְּ

תו ב ָ כ  ֶ י"  : ש  הָאֱלהִֹּ ָ   םהָאָדָ   תאֶ   העָש ָ   םוְּ   ר" יָש 

לֶׁ  קֹהֶׁ ן  ת)ב ְּ ימָּ  .(8'זסוֹף ס 

This soul comes to the person not 

through any intermediaries at all, as 

it is written, (Koheles 7:29) “And 

Hashem has made Adam-man 

directly.” 

Meaning, that the Divine soul - referred to as Adam (man) - was made directly by 

Hashem, without intermediate stage that would effect and alter the Divine nature 

of the Divine soul. 

י רִּ אוֹמְּ ֶ ש  מוֹ  ָ "  :9ם ו כְּ אַת  ב ִּ   הוְּ ה   ָ ת  פַחְּ   י",נְּ

" ָ אַת  לִּ   ה"וְּ ב ְּ ש   ָ י  י מַמ  עִּ צ ָ מו  ח    ם, מְּ ַ פ  "וַי ִּ

ים מַת חַי ִּ ְּ ש  יו נִּ ָ אַפ  גוֹ' ב ְּ ית ב, ז(   "וְּ ִּ אש  רֵּ   .)ב ְּ

And like we say in the daily Morning 

Blessings, “And You (Hashem) blew 

this soul into me,” meaning “You 

(Hashem)” literally blew this soul 

into me directly, without any 

 
הבן הבכור להבין מאמר והי' נפש החיוני' נשתלשלה ממקום    י'ה ו   :אקיצור מהצ"צ )נסמן לעיל(:    7

כי פי' אמצעי' היינו שאינן אלקות רק   "ר,וע"י ריחוקה כלולה מטו (ע' בשלח) גבוה ע"י אמצעים רבים 

   .חשמל וק"נ
8 ( ָ ש  הם: וְּ ר  הָאָדָם אֶת  יםקִּ הָאֱלֹ   "עָש ָ ָ  . ("יָש 
כ ַ  9 רְּ מָ י אֱלקַֹ ת ")ב ִּ ָ ש   .(ה"נְּ
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intermediary levels, like it says, 

(Breishis 2:7) “And He (Hashem) 

blew into [man’s] nostrils a living 

soul.” 

 ַ ש  מְּ וֹצֵּ   –  םהָאָדָ   להֶבֶ   לכ ִּ י  ֶ נו    א ש  ֶ מ  אַף   , מִּ וְּ

י  ן הִּ י כֵּ ִּ חֶדֶ  א עַל פ  יו  לִּ  תמְּ וֹ ב ְּ מ  סֵּ   יעִּ   יכ ִּ   ק, הֶפְּ

י  ו    ןאֵּ ב  ד ִּ ךָ  חו    רלְּ ֶ נו    ץ ש  ֶ מ  נ ִּ   , מִּ ֶ מוֹ ש  ר  כ ְּ אֵּ ָ ב  תְּ

ים "ב ְּ  ינוֹנִּ ל ב ֵּ ֶ פֶר ש   .10" סֵּ

Meaning that just like a person’s 

breath is united with the person 

when it is inside of him, so too is 

Hashem’s breath constantly still 

united with Him even after He blows 

it into us, since there is nothing 

outside of Hashem, as it is explained 

in Tanya, which is called “Sefer Shel 

Beinonim” (chapter 21). Therefore, 

Hashem’s ‘breath’ is always united 

with Him, since it never really left 

Hashem, except from our perspective. 

י  ןלָכֵּ  מִּ ָ י   דת  חֶדֶ   אהִּ יו  מַאֲ   ת מְּ ילָ ב ְּ   ה צִּ

י לִּ תַכְּ חו    תב ְּ לֹ   ד, הַי ִּ ה   ד ָ צ ִּ מִּ הָיָה    או 

ו   י  רִּ ָ ש  אֶפְּ לָ   א לַחֲטוֹ   ם הָאָדָ   תב ְּ יוֹ   לכ ְּ הְּ לִּ   ת וְּ

רֵּ  עוֹבְּ צוֹנוֹ   י מֵּ י   י אַחֲרֵּ   ,רְּ הִּ ֶ חֶדֶ   אש  יו    תמְּ

י מִּ ָ מַאֲ   דת  ילָ ב ְּ . צִּ  ה 

Therefore, the Divine soul 

(Hashem’s breath) is constantly 

united with its source (Hashem) in 

total unity, and from its perspective 

there is no possibility at all for the 

person to sin and go against 

Hashem’s Will, since it is constantly 

united with its Divine source. 

ֶפֶש    תזו לַ  הַנ  ֶ י־ש  הֲמִּ אוֹתָה    תהַב ַ יש   ב ִּ   ,מַלְּ

 ֶ כַס  י  הו מְּ לִּ מַעְּ י   םו  הַב ִּ אוֹ   ט מֵּ ין־סוֹף    רב ְּ אֵּ

ךְּ  רו  בוֹאָ  , הו א ־ב ָ מ ְּ ַ ו טֵּ "ב ְּ  רכ  ק  י  י לִּ  11ם". אֲמָרִּ

It is only that the animal soul cloaks 

it and covers and conceals it from 

seeing Hashem’s Infinite Light, as is 

explained in Tanya, which is called 

“Likutei Amarim.” (chapter 29)  

 ֵּ ת  ְּ וֹ   י)ו ש  פָש  רָ   ת נְּ קְּ נִּ ו   ל  תו    א אֵּ ָ כ  ית   בב ַ ִּ אש  רֵּ )ב ְּ

כו(  ם":  א,  דָּ אָּ ה  נַעֲש ֶׁ ים  אֱלֹה  ר  ֹאמֶׁ נו    וַי  מֵּ צַלְּ   ,ב ְּ

ֶפֶש   הַנ  ֶ ש   " נו  תֵּ מו  דְּ י ־כ ִּ י   תהָאֱלהִֹּ ינַת    אהִּ חִּ ב ְּ

(These two souls are referred to in 

the verse, (Bereishis 1:26) “Hashem 

said (to the angels), let us make man 

נו ַׁ לְמֵּ צ  נו ַׁ ’,in ‘our form-ב ְ דְמו תֵּ  with-כ ִּ

 
רֶ )  10 ֶ ךְּ "ק כא:  פ  רו  דוֹש  ב ָ י  הו א־ הַק ָ ו רוֹ ן  אֵּ ב  ד ָ   ד ִּ בְּ ו  ל  מו  נ  ֶ מ  ךְּ   מִּ רֵּ ב ָ תְּ לוֹם   יִּ ָ ש  י י  כ ִּ   ,חַס וְּ רַׁן  אֵּ בָּ ו  ץ  חו    ד ָּ נ  ֶ מ    , מִּ

י  לֵּ נו  ר אֲתַ ת  וְּ ָ יהי  פ  ינֵּ לָכֵּ   ,מִּ י ן וְּ ו רוֹ ן אֵּ ב  ךְּ  ד ִּ רֵּ ב ָ תְּ ינו   יִּ ו רֵּ ב  דִּ לוֹם  כ ְּ ָ ש   (. "חַס וְּ
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י ם", צֶלֶ " נִּ ו  י  הַחִּ י  תוְּ ינַת   אהִּ חִּ מו  "ב ְּ  a ‘similarity to us,’” meaning that 12. (ת"ד ְּ

the Divine soul is referred to by the 

phrase ‘ םַׁצֶלֶַׁ -form.’ (The Divine 

soul’s ‘form’ (i.e. essence) is Divine 

and directly connected to Hashem). 

And, the life-giving animal soul is 

referred to by the phrase ‘ מו ַׁ תַׁד ְ -

similarity,’ since it shares only an 

external similarity with the angels 

from which it is derived. It remains 

very far removed from the holy source 

of the soul). 

 

 Chapter 3 )ג(

 ֵּ נ  הִּ ידַ   הוְּ רִּ י־נֶפֶש    תיְּ עוֹלָ   ת אֱלהִֹּ ָ תָ   ם ב    ה הָיְּ

דֵּ  כְּ י  י ב ִּ נִּ ו  י  ֶפֶש  הַחִּ נ  ַ ש  ב  לַב ֵּ תְּ הִּ י ת־לְּ הֲמִּ   ת,הַב ַ

ָחֵּ  ל  הִּ ה    ם ו לְּ ָ ת  רָה    , אִּ בָרְּ י  , ו לְּ רִּ הַפְּ וֹ   דלְּ   ב הַט 

הַעֲלוֹתָה  לַ   ע, הָרָ   ןמִּ  כָ   , ' הו לְּ ְּ הַפ  וֹכָ   אלְּ   א חֲש 

הוֹרָ  נְּ ' 13א לִּ כו     .וְּ

Now, the descent of the Divine soul 

into this world was in order to 

become invested in the life-giving 

animal soul, and to fight with it, and 

to refine it, to thereby separate the 

good from the bad of the animal soul 

and elevate the good to Hashem. This 

process is called “transforming 

darkness into light.” 

רָ   ןלָכֵּ  קְּ ֵּ   אנִּ ש  רָאֵּ "   םב ְּ ש ְּ ב    ל", יִּ תו  ָ כ  ֶ ש  מוֹ  כ ְּ

לַ  ְּ ש  מֵר עוֹד    ":  לב, כט(  ח)וַי ִּ ר לֹא יַעֲקבֹ יֵאָּ ֹאמֶׁ וַי 
י  ךָּ כ   מְּ אֵלש   רָּ ש ְּ ם י  ם   א  עִּ ים וְּ ם אֱלהִֹּ יתָ עִּ רִּ י ש ָ כ ִּ

כָל"  ו  ים וַת  ִּ  – אֲנָש 

It is for this reason that we are called 

“ אֵַּׁ רָּ ש ְ ליִּ -Yisrael,” since the word 

רָאֵּ  ש ְּ ליִּ  comes from the word ר  ,ruler-ש ַ

as it is written, (Bereishis 32:29) 

“And He (Hashem) said (to Yaakov 

our forefather), your name will no 

longer only be called  “יַעֲקֹב-Yaakov” 

(which means ‘winning through 

deception’), but also “ל רָאֵּ ש ְּ  ”Yisrael-יִּ

(which means ‘he will rule openly with 

 
ת היא הבאה לאדם בלי אמצעים ויפח כו' ומצידה לא  י נפש האלה ו   : בקיצור מהצ"צ )נסמן לעיל(:    12

 . האדם יכול לחטוא זולת שהנה"ב מלבישה בצלמנו כדמותנו  'הי 
ךְּ   לַהֲפוֹךְּ ) 13 ֶ אוֹ  הַחוֹש   ר(. לְּ
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strength from Hashem’), because you 

have ַׁ רִּ תַָּׁיש ָּ -ruled over ַׁי םאֱלהִֹּ -

angels14 and ים ִּ  people and were-אֲנָּש 

able to overcome them.”  

ירו ש   ֵּ ֶפֶש     :פ  הַנ  ֶ י־ש  רֵּ   ת אֱלהִֹּ ָ ת  ש ְּ   ל עַ   רת ִּ

י נִּ ו  י  ית־הַחִּ הֲמִּ כ ָ   ת, הַב ַ   ל לַהֲפוֹךְּ 

 ֶ אֲש  וֹתֶיהָ  ד  ו מִּ בוֹתֶיהָ  ְּ ש  ' הלַ   אלֹ   רמַחְּ

 ָ מ  רָ  , 15ה הֵּ וֹ  עמֵּ  ב. לַט 

Meaning that the Divine soul will 

rule over the life-giving animal soul, 

to turn around all of its thoughts 

and feelings which are not for the 

purpose of serving Hashem, from bad 

to good. 

וֹ  ד  הַמ ִּ או     תוְּ רְּ קְּ י"נִּ ב   ם", אֱלהִֹּ תו  ָ כ  ֶ ש  מוֹ    כ ְּ

ו(  א,  וֹב  י  הַי וֹם  "  : )אִּ י  ה  ים  וֹ וַי ָבוַיְּ הָאֱלהִֹּ נֵּי  ב ְּ או  

ב עַל ה יַצ ֵ תְּ ה  ם ', לְּ תוֹכָּ ן ב ְּ טָּ ָּ בוֹא גַם הַש      , " .וַי ָּ

These bad feelings which come from 

the ego are called “ יַׁ םאֱלהִֹּ -angels” as 

it is written, (Iyov 1:6) “And it was on 

a certain day and the ים הָאֱלהִֹּ נֵּי  -ב ְּ

(accusing) angels came to stand 

before Hashem, and the prosecuting 

angel also came with them (to make it 

difficult for Iyov).”  

ו מוֹ  ג  תַרְּ נֵּ " :וְּ ָ  י ב ְּ בַי  רְּ  The Targum-Aramaic translation א". רַבְּ

translates "ים הָאֱלהִֹּ נֵּי  "ב ְּ  as 

“creatures who think they are 

great,” since the prosecuting angels 

who wanted to punish Iyov had to have 

had some ego to fuel their cruel desire 

to punish him for no real reason.  

We see that bad feelings, like the desire to hurt others, comes from the ego of the 

animal soul, and that is why bad feelings are compared to prosecuting angels of 

destruction who think they are great and powerful. 

 
14  The name אֱלֹהִים could have four different meanings, depending on the context: 

1-When referring to Hashem, it means “Hashem, Who is all-powerful;” 2- It could 

be referring to angels, as in the verse here (Bereishis, 32:29) and in Iyov, 1:6; 3- It 

could refer to judges, as in Shemos, 22:8; 4- It could refer to idols, as in Shemos, 

22:19. 
ה ה'לוֹא ל  ) 15 ָּ יָה :הֵמ  מְּ רְּ  (. ה, י   יִּ
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עִּ " י  םוְּ ִּ ינַ   ם":אֲנָש  חִּ  16" אֱנוֹש    המַעֲש ֵּ "   תב ְּ

ֹל", כ  ב מ  קֹב הַל ֵ ו    אאָנו ש  הו    עָּ נ  עֶׁ י יֵדָּ יָה יז,   "מ  מְּ רְּ )יִּ

לַהֲפוֹךְּ אוֹתָ  , ט(  רָ  םוְּ טוֹ  עמֵּ  ,בלְּ

 

When the verse says that Yaakov  

ruled over “ י ִּ םאֲנָש  -people,” it is 

referring to bad thoughts, which are 

called “the (bad) habits of ַׁ -אֱנוֹש 

mortals,” as referred to in the verse, 

(Yirmiya 17:9) “The heart is filled 

with all (bad thoughts) and it is sick. It 

thinks, ‘Who will know what I am 

thinking about?’” And our job is to 

turn them around from bad to good. 

Those verses can be understood to mean that when Yaakov overcame “angels” and 

“people,” he also overcame the “bad feelings” and “bad thoughts” of the animal 

soul. 

י נֶפֶש   דֵּ י־עַל יְּ חֶדֶ   תאֱלהִֹּ יו  מַאֲ   תהַמ ְּ ילָ ב ְּ   ה  צִּ

לִּ  ֵּ  י ב ְּ ת  י   רהֶסְּ נִּ ָ לָ   םפ   ל,  כ ְּ

This is accomplished through the 

Divine soul, which is united with its 

source in Hashem without any 

concealments of Hashem’s 

revelation,  

רָ  בָרְּ , הַמְּ מַעֲלֶ   ה  י ־נֶפֶש    תאֶ   הו  נִּ ו  י    ת הַחִּ

טֵּ  ָ ב  הִּ לֵּ  ללְּ ָ כ  הִּ אוֹ  לו לְּ  . ' ה רב ְּ

which refines and elevates the life-

giving animal soul so that it nullify 

its ego and become part of Hashem’s 

Light. 

רָאֵּ  ש ְּ יִּ ינַת  חִּ זוֹ ב ְּ ָ   –  לוְּ וְּ ר־יָש  ל,    א הו    ל"אֵּ "אֵּ

חוֹזֶ  וֹן  ש  לָ   קלְּ ָ ש  ה     –ה  ו מֶמְּ ָ ת  חַמְּ לְּ מִּ חַ  נַצ ֵּ לְּ

י ם עִּ  נִּ ו  י     ת.נֶפֶש  הַחִּ

This aspect (of conquering of the 

animal soul) is why we are called 

“ אֵַּׁ רָּ ש ְ ליִּ -Yisroel,” which is the same 

letters as “ ַָּׁ לַׁר־ַׁיָּש  אֵּ -directly received 

Divine soul that has power,” since the 

word “ לאֵַּׁ ” means “strength and 

dominion,” which is the power to be 

victorious in its battle with the life-

giving animal soul. 

זֶהו    תו  וְּ ָ כ  ֶ י( ב  ש  צ,  ים  ִּ ל  הִּ ינו     :)ת ְּ נוֹתֵּ ְּ ש  י  מֵּ "יְּ

נָה"  ָ ים ש  עִּ בְּ ִּ הֶ "  , בָהֶם ש  יקָ   ם"ב ָ יְּ ֵּ   א, ד ַ ת  ְּ ש    יב ִּ

וֹ  פָש     ת.הַנ ְּ

This is the meaning of what is written, 

(Tehillim 90:10) “The days of our 

years ‘in them’ is seventy years.” 

 
ו  ח נוֹסַ ) 16 י  ִּ ינו  ה  מַעֲש ֵּ ט "פ  סָ " אֱלקֵֹּ מו  יוֹ ף  ב ְּ ו  ם לְּ יפ   ר(. כ ִּ
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The phrase “in them” implies that 

we live every day in two souls. 

כָ  ב ְּ ֶ חָמָ   אהו    םיוֹ   לש  לְּ ָ   המִּ יכָךְּ    ה, חֲדָש  פִּ ו לְּ

י  תָ   ןאֵּ ו  וָ   םחַי  ָ ז ֶ   –  הש  ֶ זֶ   ריוֹתֵּ   י חַ   הש    יחַ   הוְּ

חוֹ  ָ  ת. פ 

This means that every day is a new 

battle between the two souls, and this 

is why people live different amounts 

of years - some people live longer 

and some live shorter. 

ֹ הַכ  לו    לוְּ ָ פִּ   י ת  חָמָ   י לְּ לְּ הַמ ִּ רֶךְּ  יךְּ    העֵּ רִּ צ ָ ֶ ש 

חוֹ  לְּ וֹ   םעִּ   םלִּ ש  י ־נַפְּ הֲמִּ פִּ  תהַב ַ לֶ   י לְּ   עהָרָ   קחֵּ

ה   ָ ב  ֶ ָ   , ש  מ  ַ י  הכ  נִּ ָ חוֹ   םש  לְּ יךְּ לִּ רִּ צ ָ ֶ ה  עַ   םש  ָ מ    ד עִּ

וֹ  ךְּ לַט  ֵּ הַפ  תְּ ת ִּ ֶ    ב.ש 

This all depends on the nature of the 

battle that one needs to wage with 

his animal soul, according to the 

amount of selfishness in it will 

determine the number of years 

required to fight it until it will be 

transformed into a good desire to 

serve Hashem. 

תו   ָ הַכ  ירו ש   ֵּ פ  זֶהו   ל  ב וְּ רָאֵּ ש ְּ יִּ ה  ָ עַת  מַע   "וְּ ְּ ש 
ל אֶׁ ים וְּ ל הַחֻק   ם   אֶׁ כֶׁ תְּ ד אֶׁ ֵ לַמ  י מְּ נכֹ  ר אָּ ֶׁ ים אֲש  ט  ָּ פ  ְּ ש  הַמ  

וֹת     :17" וגו'. לַעֲש 

This is also the meaning of the verse, 

(Devarim 4:1) “And now Yisroel, 

listen to the statutes and judgements 

that I command you to fulfill…” 

קָ  וְּ ד ַ ה  ָ עַת  ֶ מַ   א, ש  זְּ הָרַ   ההַז ֶ ן־ב ִּ ֶ עוֹרָ   ע ש    ב מְּ

וֹ  ט  מָ   בב ַ ָ ש  הַנ ְּ את  רֵּ קְּ ֵּ   ה נִּ ש  רָאֵּ   םב ְּ ש ְּ   ל,יִּ

יכָ  רִּ צ ְּ ֶ רֵּ   הש  ָ ת  ש ְּ הִּ אֶ   רלְּ חַ  נַצ ֵּ ־ נֶפֶש    תו לְּ

י הֲמִּ כָ  ת, הַב ַ ְּ אָהַפ  רָ  או לְּ וֹ  עמֵּ  ב.לַט 

Meaning that specifically now, in 

this time of golus, when bad is mixed 

together with good, the Divine soul 

is called “ אֵַּׁ רָּ ש ְ ליִּ -Yisroel,” meaning 

that it needs to rule over and 

conquer the animal soul and 

transform it from bad to good. 

ילֶ   לאֲבָ  יָה יג, ב( רנֶאֱמַ   דעָתִּ כַרְּ חַ    :)זְּ אֶת רו  "וְּ

הָאָרֶץ" ו  הַט   ן  מִּ יר  אַעֲבִּ אָה  לֹ   , מְּ יֶ   אוְּ הְּ   ה יִּ

לָ   עהָרַ  לֹ   ל, כ ְּ חוֹ   אוְּ לְּ לִּ ךְּ  טָרֵּ צְּ לֹ   ד, עוֹ   םתִּ   א וְּ

However, regarding the future time 

after Moshiach comes, it says, 

(Zecharya 13:2) “And the spirit of 

impurity I (Hashem) shall remove 

from the earth,” and there will be no 

more unholiness at all, and there 

will be no more need for this battle. 

At that time, we won’t be called 

 
חַנ ַ )  17 ים  : ד, א  ן וָאֶתְּ טִּ ָ פ  ְּ ש  אֶל הַמ ִּ ים וְּ מַע אֶל הַחֻק ִּ ְּ ל ש  רָאֵּ ש ְּ ה יִּ ָ עַת  גוֹ   "וְּ קֶ   '". וְּ ל מָה  :  י, יב  ב עֵּ רָאֵּ ש ְּ ה יִּ ָ עַת  "וְּ

אָה אֶת  קֶ אֱלֹ  ה' רְּ יִּ ם לְּ י אִּ ךְּ כ ִּ ָ מ  עִּ ל מֵּ אֵּ ֹ גוֹ קֶ אֱלֹ  ה'יךָ ש      '(.יךָ וְּ
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רֵּ  ק ָ ֵּ  איִּ ש  רָאֵּ "  םב ְּ ש ְּ “ 19. 18ל" יִּ אֵַּׁ רָּ ש ְ ליִּ -Yisroel,” implying ruling 

and conquering the animal soul. 

Rather, we will be called, “The people 

connected to Hashem.” 

 

 Chapter 4 )ד(

י  הָבִּ י  ןו לְּ לִּ כְּ ַ ידַ   תת  רִּ ֵּ   תיְּ ת  ְּ וֹ   י ש  פָש    ת הַנ ְּ

 ָ ת  חַמְּ לְּ מִּ עוֹלָם  םלְּ ָ  ,הַז ֶה־ב 

Now, to understand the purpose of 

the descent of these two souls into 

this world,  

נֶפֶש    יאַחֲרֵּ  ם  ג ַ ֶ י־ש  נִּ ו  י  דָ   םטֶרֶ   ת הַחִּ י ָרְּ ֶ   ה ש 

 ֵּ ת  הֶסְּ י   רב ְּ מִּ צו  מְּ צִּ י  ם וְּ תָ   ם רַב ִּ קוֹרָה     ההָיְּ מְּ ב ִּ

לָ  טֵּ אוֹ  הב ְּ  – ' ה  רב ְּ

since even the life-giving animal soul 

was nullified in the Light of Hashem 

in its spiritual source before it 

descended through many levels of 

concealments and constrictions of 

Divine revelation. 

 ָ לָמ  דָ   ה וְּ ךְּ   היָרְּ ַ כ  ל  ָ עַ   , כ  ֶ רַךְּ    לש  צְּ הו  יָדָה  

ֶפֶש    ת לָרֶדֶ  הַנ  י־ג ַם  רָה     תהָאֱלהִֹּ בָרְּ לְּ

הַעֲלוֹתָה      ?ו לְּ

Why did it descend so far that it 

would require the Divine soul to be 

sent down after it to refine it and 

elevate it? 

If both the Divine soul and the animal soul were aware of, and connected to 

Hashem in their respective spiritual sources, why did Hashem have to send the 

animal soul down and make it have physical desires, and then send down the 

Divine soul to elevate it again? The animal soul could have just remained in its 

source on High, where it was connected to Hashem. 

י  – ד ִּ הַקְּ לְּ יךְּ  ל ָ   םצָרִּ חִּ חָמָ   הת ְּ לְּ הַמ ִּ יָן  נְּ   ה עִּ

ָה   מַנ  זְּ בוֹאָ   , ו  ָ ר:  הַ ז ֹ ב ַ   ר הַמ ְּ ת  עְּ ַ רָבָ   אש  קְּ   א,דִּ

To answer this, we first need to 

understand the nature of the battle 

between the two souls and its 

 
18   ָ ש  אֶפְּ יָ   ר)וְּ נְּ יתָ   –  ןהָעִּ אִּ דְּ רָא    אכ ִּ תְּ ָ בָבָא ב  רֶק ה' ד ְּ ֶ מָרָא פ  גְּ ַ סו ק    , '( ב  ,ה "דַף ע)ב  ָ יָה ) עַל פ  עְּ ַ ש    יְּ

י"   מג, ז( מִּ ְּ ש  רָא בִּ קְּ ֹל הַנ ִּ ירו ש    ."כ  פֵּ ם ב ְּ ָ ין ש  ''   עַי ֵּ ַ ב  ְּ ָ ]   (.םרַש  ש  ב ַ ם  וְּ ְּ בַרַש  ין "ם: " ו  רָאִּ קְּ נ ִּ ֶ ים ש  יקִּ ין צַד ִּ ידִּ עֲתִּ

רו ךְּ  דוֹש  ב ָ ל הַק ָ ֶ מוֹ ש  ְּ מָם  ] הו א  ־ עַל ש  ְּ א ש  הֵּ י ְּ ֶ אֱמַר  [,  ה'  – ש  ֶ נ  ֶ יָה מג) ש  עְּ ַ ש  י  '  (: ז,  יְּ בוֹדִּ כְּ לִּ י וְּ מִּ ְּ ש  רָא בִּ קְּ ל הַנ ִּ ָ כ 

יו יתִּ יו אַף עֲש ִּ ת ִּ צַרְּ יו יְּ רָאתִּ    '"[.ב ְּ

ג:    19 לעיל(:  )נסמן  מהצ"צ  והיינו  תלבשווהקיצור  חשוכא  ולאהפכא  לבררה  כדי  בנה"ב  נה"א  ת 

ימי    ,אל לשון חוזק לנצח המלחמה(,  ז"ע' שבועות תקס)ישראל שרית עם אלקי' המדות אנשי' אנוש  

 . ג(ע' שופטי' תקס")לכן ועתה ישראל    ,שנותינו בהם בשתי הנפשות
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י  ָ  אהִּ ת  עְּ ַ לוֹתָ  אש  צְּ '  אדִּ  appointed time, as is explained in , 20כו 

the Zohar, “The time for battle is at 

the time of prayer.” 

י  ןמָא קָטִּ יָ  לד ְּ וְּ חִּ י   א, לְּ ָ   ןיָהֲבִּ רַת  ב ְּ יה     א לֵּ

כ ָ  מַלְּ לוֹתָ  אד ָ  א, דְּ  . 21א צְּ

Another quote from the Zohar: 

“Whoever kills the ‘snake’ is given 

the daughter of the King, and this is 

the idea of prayer.” 

יאו   בֵּ יָ   רו  נְּ קֵּ  ן:הָעִּ סו  פְּ ב ִּ ֶ רָ י־ש  מְּ זִּ   ם הָאָדָ   הדְּ

י רִּ וֹ   עהָרַ   דמַפְּ הַט  וֹ   במֵּ ש  נַפְּ ב ְּ ֶ י־ש  הֲמִּ   ת,הַב ַ

תו ב   ָ כ  ֶ ש  מוֹ  ו( כ ְּ ים קמט,  ִּ ל  הִּ ל  :  )ת ְּ אֵּ מוֹת  "רוֹמְּ

יָדָם וֹת ב ְּ י  יפִּ ִּ חֶרֶב פ  רוֹנָם וְּ גְּ ' ב ִּ    –" כו 

The explanation behind this: In 

Pesukei Dezimra,22 a person 

separates the bad of his animal soul 

from the good of his animal soul, as 

it is written, (Tehillim 149:6) “The 

praises of Hashem are in their 

throats (mouths) and a double-edged 

sword is in their hands.”  

 ֵּ ת  ְּ וֹ   י ש  י  הַעֲלוֹ   –  תפִּ וֹ   תלְּ לָ   בהַט  מַעְּ   ה לְּ

י רִּ הַפְּ ה  עהָרָ   דו לְּ ָ מַט   .23לְּ

This implies that through praising 

Hashem, they fight their animal soul as 

though with a double-edged sword. 

The idea of a double-edged sword is 

that these praises cut down the bad of 

the animal soul in two ways: 1-They 

elevate the good of the animal soul 

above to connect to Hashem, and 2-

They remove the bad of the animal 

soul to remain below and away from 

the person. 

הו   וֹנֵּ  אוְּ ב  תְּ מ ִּ ֶ ש  דו ל ַ  םהָאָדָ  ן כ ְּ גְּ  This happens when a person   :' ה תב ִּ

contemplates the greatness of 

 
ָה)  20 ל  פִּ עַת הַת ְּ ְּ יא ש  רָב הִּ עַת הַק ְּ ְּ ו ם: ש  ג  רְּ ַ אֵּ .  ת  לֶק גר  זהַֹ ה  רְּ לֶק אג, א.  רמ  חֵּ אֵּ רמ, ב.    חֵּ רְּ יה  ו  עֵּ לָ   ללְּ ק  ב ָ

עוֹ עב, א.   . (ד וְּ

י   21 נֵּ ו  יק  ו ד ב  )ת ִּ ף כט, עַמ  ן יג, ד ַ ו  יק  יל  "מָאן  :זֹהַר, תִּ קָטִּ א  ד ְּ יָא  הַהו  וְּ ין  חִּ יה    . . יָהֲבִּ א  לֵּ ָ רַת  א  ב ְּ ָ כ  מַלְּ י,  דְּ יהִּ אִּ   ד ְּ

ג אֶת   הוֹרֵּ ֶ י ש  ו ם: מִּ ג  רְּ ַ לוֹתָא". ת  ָהצְּ ל  פִּ יא הַת ְּ הִּ ֶ לֶךְּ ש  ֶ ת הַמ  ין לוֹ אֶת ב ַ נִּ  (. אוֹתוֹ נָחָש  נוֹתְּ
22  The “Verses of Song,” singing (or reading) verses from Psalms and other 

passages that speak of the praise of Hashem. This is the first main part of the 

prayer, before the Blessings of the Shema and the Amida/Shemona Esrai prayer. 
ין  23 עַי ֵ א"ב ְּ  וְּ נָּ הֵימְּ א מְּ שַת "רַעֲיָּ רָּ ָּ י  רֵיש  פ  ט  וֹפְּ  ם.ש 
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Hashem before and during reciting 

Pesukei Dezimra: 

Here, the Alter Rebbe mentions four different types of contemplation: 

הו   ֶ יךְּ ש  חַי ֶ  אאֵּ ו ל ָ   תאֶ  המְּ  ;How He gives life to everything-1 ם,כ 

Hashem gives life to every creature (including us), and just like we feel and 

recognize our own life (even though we cannot see it physically), we can recognize 

that there is a Life-force from Hashem that is present in us and in everything, 

without which nothing could move or function, since Hashem alone is the only 

source of all life. 

ו הַו ֶ ו ל ָ  תאֶ   הו מְּ  ;How He creates everything-2 ם,כ 

Hashem creates everything ex-nihilo (something-from-nothing). Even human 

intellect understands that something cannot create itself and that it could not have 

existed forever. Everything that is limited and definable must have a beginning and 

a source. Only Hashem, Who is Infinite and Eternal, could have created everything 

else. Everything that we see proves the necessity of Hashem, since whatever we 

observe can only exist because Hashem Himself is creating it each moment. 

כו ל ָ  י םוְּ לִּ טֵּ ךְּ   םב ְּ רֵּ ב ָ תְּ לוֹ יִּ  How everything is ‘nullified’ to-3 ,אֶצְּ

Him; 

Here, the meaning of ‘nullified’ is that they have no independent existence. An 

analogy: The light of the sun is just an expression of the sun, and it has no existence 

or identity other than the sun. This can also be compared to a person’s thoughts 

and words. They are just an expression of the person, but have no independent 

existence apart from the person. So too, all of the creations are really just Hashem’s 

‘words’ and ‘thoughts’ and ‘light,’ and our entire existence is only from Him. Were 

He to stop ‘thinking’ or ‘saying’ or ‘illuminating’ us, we would simply vanish, as 

if we never existed in the first place. 

לָ  אכוֹל ָ "וְּ  יה כ ְּ ֵּ י   אקַמ  ִּ  How everything before Him is-4 ; 24ב" חָש 

considered like a non-entity, 

This means that we are an incomparably lower level of existence than His 

Existence. In comparison to His type of existence, it is as though we don’t exist at 

all. This can be compared to a person’s thoughts and words compared to his true 

essence and being: His thoughts and words have a very fleeting and transient 

 
לֶק א ) 24 מָ  זהַֹר חֵּ ד ָ הַקְּ  . (ה יא, בב ַ
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existence, compared to his true essence. Each thought exists for only a moment 

and then vanishes. Similarly, our level of existence is as though it is like a non-

reality compared to Hashem’s Eternal and Infinitely Real Existence. 

ב   תו  ָ כ  ֶ ש  מוֹ  יא( כ ְּ כט,  א'  ים  הַי ָמִּ י  רֵּ בְּ ה' :  )ד ִּ ךָ  "לְּ

ד ָה  ו  הַג ְּ כלֹ  ל  י  כ   הַהוֹד  וְּ צַח  הַנ ֵ וְּ ת  רֶׁ אֶׁ פְּ הַת   וְּ ה  רָּ בו  הַג ְּ וְּ
ץ רֶׁ אָּ בָּ ו  ם  מַי  ָּ ש   ה  ,ב ַ ךָּ  כֹל    ' לְּ לְּ א  ֵ נַש   תְּ הַמ   וְּ ה  כָּ לָּ מְּ ַ הַמ 

רֹאש      –  ".לְּ

As it is written, (Divrei Hayamim I, 

29:11) “To You, Hashem, is the 

Greatness, the Might, the Splendor, 

the Victory, and the Majesty, for all on 

heaven and earth is Yours; to You, 

Hashem, is the Kingship, and You are 

exalted, supreme over all rulers.” 

כ ָ  ֶ וֹ   לש  ד  יוֹנוֹ   תהַמ ִּ י  תהָעֶלְּ לִּ טֵּ לוֹ    םב ְּ אֶצְּ

ךְּ  רֵּ ב ָ תְּ י   , יִּ נִּ ו  יק  ת ִּ ב ַ תו ב  ָ כ  ֶ ש  מוֹ  לָא"  :25ם כ ְּ   ו וְּ

כ ָ  וֹ   למִּ ד  י   תמִּ ֵּ ל  לָ   ןאִּ הו    ל",כ ְּ לָ   הנַעֲלֶ   אוְּ   ה מַעְּ

הֶ  בָבוֹ  םמֵּ גוֹ  ת רְּ רֵּ י  תמַדְּ ָ   ןאֵּ פ  סְּ  ר. מִּ

Meaning that all of the attributes 

(Greatness, Might etc.) Above (in 

Atzilus) are nullified to Him, (they 

are “Yours”), as it is written in the 

Tikunei Zohar, “Hashem is 

completely beyond all of the 

Attributes,” and He is exalted above 

and beyond them by infinite, 

uncountable levels. 

י אָכִּ לְּ ַ הַמ  י  םוְּ רִּ דוֹש     קָדוֹש  "  םאוֹמְּ קָּ דוֹש     ה'קָּ
בוֹדוֹ  כ ְּ ץ  רֶׁ אָּ הָּ ל  כָּ לֹא  מְּ אוֹת  בָּ '   צְּ " 26"כו    "קָדוֹש  , 

ד ָ  בְּ ו מו  רָש   מו פְּ וֹ  ירו ש  ֵּ לָ   ל, פ  מַעְּ לָ   הלְּ   ה מַעְּ

דֶ  ג ֶ ֵּא'  רמִּ מַל  '  ' מְּ יןוְּ מִּ ל עָלְּ ָ ב כ   . ' סוֹבֵּ

The angels say, (Yeshaya 6:3) “Holy, 

holy, holy, is Hashem of Hosts, the 

whole world is full of His glory.” The 

word ‘ַׁ דוֹש   Holy,’ also means-קָּ

‘separate’ and ‘removed,’ meaning 

that Hashem is above and beyond 

the categories of just “Permeating 

all worlds” or “Encompassing all 

worlds.” He is actually totally beyond 

any relationship with worlds, at all. 

By saying ‘  קָדוֹש-Holy’ three times, the angels are really saying that Hashem is 

three times removed and beyond our world. He is beyond the physical world, 

beyond the spiritual worlds, and beyond even the “Encompassing” worlds. He is 

totally beyond the whole concept or category of anything that has to do with 

worlds. 

 
מָ ) 25 ד ָ הַקְּ תַ ה, "ב ַ ָ י ָהו  ח פ  לִּ  . ("אֵּ
יָה ו, ג) 26 עְּ ַ ש  אָמַר קָדוֹש  קָדוֹש  קָדוֹש   : יְּ קָרָא זֶה אֶל זֶה וְּ בוֹדוֹ"  ה'"וְּ לאֹ כָל הָאָרֶץ כ ְּ בָאוֹת מְּ    (.צְּ
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רַזַ"ל  מַאֲמַר  ָ ב ַ "  :27כ ְּ ָ   םקוֹ מ  אַת  ָ   א מוֹצֵּ   הש 

 ָ ָתוֹ ש  דו ל  ָ   םג ְּ תָנו תוֹ עִּ  אמוֹצֵּ  האַת  וְּ  ",נְּ

Like our Sages say, (Megilla 31a) “In 

the place where (you think you) find 

His greatness, there you (really just) 

find His humility.” 

 ִּ "ל  ֶ י ש  ִּ פ  עַל  אַף  ֶ קֶר"ש  חֵּ ין  אֵּ ָתוֹ  דו ל  ים   גְּ ִּ ל  הִּ )ת ְּ

ג(  ֵּ   םרָ   אהו    ה, זֶ   לכ ָ   לעַ   , קמה,  נַש   תְּ   א ו מִּ

ָתוֹ  דו ל  ינַת ג ְּ חִּ ב ְּ ד ַ  דעַ   , מִּ מ ִּ ֶ דו ל ָ  תש  ָ  הג ְּ ש    ב נֶחְּ

לו   העֲנָוָ  פְּ ִּ ש  פָנָי   תוְּ ךְּ   ולְּ רֵּ ב ָ תְּ    .יִּ

Even though “His greatness (that we 

perceive in the creation) cannot be 

understood,” (Tehillim 145:3), 

nonetheless, He is way beyond the 

“greatness” that we are able to 

perceive, so that His “greatness” is 

considered like “humility” and 

“lowering Himself.”  

When a truly great sage plays checkers with children and shows them how well he 

knows the game, much better than they possibly could, this is just his humility that 

he is lowering himself to their level to even be involved with them. In truth, the 

fact that he is even talking about checkers is just his humility. He would rather 

focus on loftier matters. So too, the “greatness” of Hashem that can be perceived 

within creation (despite the fact that it is completely impossible for human 

understanding to grasp even the slightest details of how Hashem created the 

world), is really just Hashem’s humility, since He must lower Himself have any 

involvement with the world.  

 ֶ כַאֲש  י   רוְּ וֹ    ם הָאָדָ   קיַעֲמִּ ת  בְּ ַ ש  מַחְּ

נו   וֹנְּ ב  תְּ הִּ וֹצֵּ   זוֹ   תב ְּ כַי  ה    אוְּ ָ ילָ   , ב  ֵּ מ    א מִּ

פ   ל  ָ כ  דו   רְּ ָ פ  תְּ אָוֶן" וֹ "יִּ י  י(   עֲלֵּ צב,  ים  ִּ ל  הִּ  –   )ת ְּ

ינַת הָרַ  חִּ וֹ   עב ְּ ש  נַפְּ ב ְּ ֶ  . ש 

When a person will reflect deeply 

into understanding and 

contemplating this and similar 

concepts, then automatically “all the 

workers of evil will disperse,” 

(Tehillim 92:10), meaning that the 

bad in his animal soul will dissipate.  

יוֹ  הְּ רָא  עהָרַ   י כ ִּ   תב ִּ טְּ סִּ י ־וְּ אֵּ   ם לָהֶ   ןאָחֳרָא 

ו   לָ   תחַי  צ ַ   לכ ְּ מָ   דמִּ י  ת זו לַ   ם, עַצְּ לִּ קַב ְּ מ ְּ ֶ   ם ש 

תָ  ו  י  םחַי  אֲחוֹרַיִּ ָ ם־מֵּ דו ש   קְּ י    28ה ד ִּ דֵּ יְּ עַל 

סַ''  ַ ה־ לאֹ הש   . תַעֲש ֶ

Since the bad and the “opposite side 

from holiness” has no life of its own 

at all, it only receives its life from the 

“outermost aspect” of holiness, 

through the possibility of a Jew 

transgressing against one of the 365 

 
אֵּ ) 27 יל ָ ה  רְּ גִּ  . (ה לא, אמְּ
תַ ] 28 כְּ ָ   :13ד יָ ב  ב ִּ דו ש   קְּ סוֹ ה  ד ִּ לו  ד  ב ְּ  [. תג ָ
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Negative Mitzvos (that command us 

what not to do). 

The “outermost aspect” of holiness in this context: Hashem wants us to have free 

choice to choose to serve Him. Therefore, He “allows” unholiness to exist so that 

we can choose not to follow unholiness. Unholiness does not exist for itself, but 

only to enhance the side of holiness, so that holiness can overcome and negate 

unholiness. Therefore, the life-force of unholiness is described as being from the 

“outward aspect,” since it is only an “external” consideration that exists for some 

other purpose. It does not have any essential value or merit.   

לָכֵּ  י  םהֵּ   ןוְּ לִּ טֵּ ָ   לאֶ   םב ְּ דו ש   ו    ההַק ְּ יט  בִּ   ל כ ְּ

נֵּ  ְּ פ  ךְּ מִּ ֶ  29ר. אוֹ  י הַחוֹש 

They are, therefore, nullified to a 

revelation of and appreciation of 

holiness, just as physical darkness is 

dispelled before physical light. 

Since unholiness receives its life from the possibility of choosing against holiness 

by transgressing against the Mitzvos, when a Jew comes to love Hashem and 

dedicates himself to keep the Mitzvos and not commit any sins, this removes life 

from the unholiness of his own animal soul and from the unholiness of the world 

in general. 

 

 Chapter 5 )ה(

י  י ד ַ   אאַךְּ לֹ  רִּ הַפְּ בָ   עהָרַ   דלְּ יךְּ    ד, לְּ רִּ צ ָ ֶ ָא ש  אֶל 

כ ֹ  לָה  מִּ בַט ְּ ב    ל,וָכֹ  ללְּ תו  ָ כ  ֶ מוֹ ש  י כ ְּ טִּ וֹפְּ כ,   ם)ש 

ם" :  יז(  ימֵּ חֲרִּ ַ ת  ם  כָ   , "הַחֲרֵּ ְּ הַפ  וֹכָ   או לְּ   א חֲש 

הוֹרָ  נְּ  א. לִּ

However, it is not enough to merely 

“separate” the bad. Rather, it must 

be completely nullified, as it is 

written regarding the wicked nations 

of Canaan, (Devarim 20:17) “You 

shall completely destroy them.” This 

is done by transforming the 

darkness of the animal soul into light. 

The process of contemplation on Hashem’s greatness during Pesukei Dezimra that 

is described above is effective only in “separating” the bad of the animal soul, but 

 
  א רשה ושנה" משהתכלית מירידת שתי הנפשות למה ירדה נה"ב : ו דקיצור מהצ"צ )נסמן לעיל(:  29

לירד לבררה ג"כ  ענין שעת צלותא שעת קרבא  ,תצטרך  פיות להעלות   ,צ"ל  פסוד"ז חרב של שתי 

ממילא יתפרדו כל    'כשמתבונן האיך שהוא מחי' את כולם כו  , הטוב למעלה ולהפריד הרע למטה

מילא נפרד הרע אך א"כ למה  מנמצא ע"י שנוטל הטוב  ) פועלי און כי הרע אין לו חיות מצד עצמו  

 (. צריך ב' פיות 
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not in eradicating it. This is because when one realizes that Hashem is much greater 

than himself, it only subdues his ego, but it does not nullify his ego. He still feels 

that he also has his own existence.  

However, during Shema, a Jew can arrive at a true recognition and feeling that 

Hashem is not just our Creator, Who is much greater than us. Rather, he is the only 

existence whatsoever. This recognition leaves no room for ego at all. Thus, any 

possibility of going against Hashem is completely removed. 

יאַת רִּ י קְּ דֵּ זֶהו  עַל יְּ מַע וְּ ְּ תו ב  . 30־ש  ָ כ  ֶ מוֹ ש    : כ ְּ

וֹךְּ    " ת  ם מ  קָּ וַי ָּ ֹהֵן  הַכ  ן אַהֲרןֹ  ר ב ֶׁ זָּ עָּ לְּ ן אֶׁ ס ב ֶׁ חָּ ינְּ א פ   רְּ וַי ַ
ה עֵדָּ יָדו הָּ ח רמַֹח ב ְּ ק ַ לָ ֹ "  .וַי ִּ ָ   כה, ז(  ק)ב 

This total removal of the bad of the 

animal soul is through Krias Shema, 

as it is written, (Bamidbar 25:7) “And 

Pinchas the son of Elazar, the son of 

Aharon, saw (that Zimri was sinning 

with a Midianite woman) and he got 

up from amidst the congregation and 

he took the  ַחרוֹמ -spear in his hand 

(to kill them, thereby stopping the 

plague against the Jewish People).”  

י "  – ִּ ֵּ   תש  י ת  דָ ד ְּ   ןיבִּ חו  סו    31א" יִּ ָ פ  ב ַ ֶ מַ "   קש  ְּ   ע ש 

רָאֵּ  ש ְּ לָלו    םעִּ   ל",יִּ מַ''ח  תכ ְּ ֵּ   32רְּ י ת    ן יבִּ

יאַתד ִּ  רִּ מַע קְּ ְּ רָאִּ  םהֵּ  –־ש  קְּ  .33ח" רוֹמַ "  ם י נִּ

This “ חרוֹמַ  -spear” is a reference to the 

“six words describing Hashem’s 

Oneness” which are the six words of 

the verse “ לַׁ אֵּ רָּ ש ְ יִּ עַׁ מ  ְ ה  ה'   ש  ינו    'אֱלהֵֹּ

 Hear Yisrael, Hashem who is-אֶחָד 

our G-d, Hashem is One.” These six 

words, together with the general 

count of the 248 words of Krias 

Shema (the number 248 in Hebrew is 

8ח=   40מ=  200ר= ) all together make 

up the word “ חַׁרוֹמ ַׁ -spear,” (which 

has the letters of   רמח and ו, since the 

verse of Shema itself has 6 words, and 

6 in Hebrew is  ו). 

 
אֵּ )  30 יםה  רְּ ץ חַיִּ י עֵּ רִּ ְּ עַ   פ  ַ הר  ש  ָ ט  עַל הַמ ִּ ֶ מַע ש  ְּ יאַת ש  רִּ יש    קְּ רֶק יא  רֵּ ֶ לֶק א.  פ  לֶק גיב, א.    זהַֹר חֵּ   ערב, א.   חֵּ

י זֹהַר נֵּ ו  ק  ן כא ת ִּ ו  ק  ָ מט, א.   ת ִּ  . (ם יא, אש 
ָאָ )" 31 יל  לֶק בר  זֹהַ ה". עִּ י  חֵּ טִּ ָ פ  ְּ ש  ו  ם קטו, א. מִּ ג  רְּ ַ יוֹןם:  ת  חו ד הָעֶלְּ ל הַי ִּ ֶ בוֹת ש  ֵּ ש  הַת  ֵּ  (. ש 

לֶק ב ערב, א ) 32  .(זהַֹר חֵּ
ין  33 עַי ֵ סֵפֶׁ  וְּ אוֹרֵ "  רב ְּ יף ט"ו ,רֵיש   תאוֹ  " ראוֹ  ימְּ ע   . סָּ
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הָרוֹמַ  י  דֵּ יְּ עַל  ֶ מוֹ ש  כ ְּ ינו   הַיְּ ילַ   אהו    ח וְּ טִּ   ת נְּ

ו   רֵּ  םהָאָדָ   תחַי  גַמְּ  י,לְּ

Meaning that just like when using a 

spear in battle, one completely 

removes the life of the enemy person 

(like in the verse quoted where Pinchas 

killed Zimri with a spear),  

יאַת רִּ קְּ י  דֵּ יְּ עַל  ךְּ  ָ י־ כ  לִּ בַט ְּ מְּ מַע  ְּ   ם ש 

י ימִּ מַחֲרִּ ֹ  עהָרַ   םו  כ   . ל וָכֹ למִּ

so too, through Krias Shema one 

completely nullifies and destroys the 

bad of his animal soul. 

יאו   בֵּ בָ   רו  בָאֵּ   ר, הַד ָ לְּ יךְּ  מַע    רצָרִּ ְּ "ש  יָן  נְּ עִּ

ינו  ה' אֶחָד" ל ה' אֱלקֵֹּ רָאֵּ ש ְּ חַנ ַ   יִּ   :ו, ד(  ן)וָאֶתְּ

To explain this, we need to first 

explain the idea of the verse, “ַַׁׁע מ  ְ ש 

ַׁ לַׁ אֵּ רָּ ש ְ ַׁה'יִּ הַׁ ינו ַׁ ַׁ'ַׁאֱלהֵֹּ דַׁ אֶחָּ -Hear 

Yisrael, Hashem who is our G-d, 

Hashem is One.” 

ירו ש   ֵּ י  ראַחַ   :פ  או  עוֹלָמִּ רְּ בְּ נ ִּ ֶ י ָיךְּ לוֹמַ   ם ש  ַ   ר ש 

וֹן   ש  וֹ    ד", אֶחָ "לְּ ירו ש  ֵּ פ  ֶ הו    –'  ד  ח '' אש  ֶ   א ש 

יז ב ְּ   –   ' חב ְּ   דאֶחָ  יעִּ קִּ רְּ ' ד  –'  דוְּ   , 34ץ וָאָרֶ   ם' 

   ם.הָעוֹלָ  תרו חוֹ 

The meaning is: After the worlds 

were created it is possible to say that 

Hashem is “ דאֶחַָּׁ -One,” since the 

word “ דאֶחַָּׁ ” means that Hashem is 

the ַׁא-One Master over the 8-ח 

aspects of the 7 heavens and the 1 

earth, and ַׁד-the four directions of 

the world, north, south, east, west. 

כֵּ  לָ   ןוְּ מַעְּ אַחַ   ה:לְּ וֹ   רלְּ ד  מִּ לו   אֶצְּ ֶ נ  ֶ   ת ש 

יוֹנוֹ  י ָיךְּ לוֹמַ   תעֶלְּ ַ וֹן    רש  ש  '  ז   –'  חב ְּ ד"  אֶחָ "לְּ

וֹ  ד  דו ל ָ "   –  תמִּ בו רָ   ה, הַג ְּ הַג ְּ ת    הוְּ רֶׁ אֶׁ פְּ הַת   וְּ
י כֹל   הַהוֹד כ   צַח וְּ הַנ ֵ ץוְּ רֶׁ אָּ בָּ ם ו  מַי  ָּ ש   ךָּ ה   , ב ַ ה    ' לְּ כָּ לָּ מְּ ַ הַמ 

רֹאש   כֹל לְּ א לְּ ֵ נַש   תְּ הַמ   '  –  ".וְּ כו     ", וְּ

So too above, in the spiritual realms, 

after Hashem’s Attributes were 

revealed from Him, it is possible to 

say that Hashem is “ דאֶחַָּׁ -One” over 

them; He is א-One master over the 

-aspects of the 7 Attributes of “1 8-ח

Greatness, 2-Might, 3-Splendor, 4-

Victory, 5-Majesty, 6-for all on 

heaven and earth is Yours, 7-to You 

Hashem is the Kingship, and (the 8th 

aspect is that) You are exalted, 

supreme over all rulers,”35  

 
וֹת קָטָן) 34 צְּ פֶר מִּ ף א  הו בָ   סֵּ ית יוֹסֵּ בֵּ ים ב ַ ימָן אוֹרַח חַי ִּ אֵּ סא.  סִּ רְּ רָכוֹ ה ו   . (ת יג, ב ב ְּ

35  There are seven attributes mentioned: Greatness, Might, Splendor, Victory, 

Majesty, for all on Heaven and Earth, (which is the attribute of Connection), and 
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וֹ דוְּ  נֵּ "   –  ת ' חַי  ְּ יֵּ   י פ  נֵי    האַרְּ פְּ ם ו  ת ָּ עְּ ב ַ אַרְּ ין לְּ מ  ל הַי ָּ אֶׁ
ן  ת ָּ עְּ ב ַ אַרְּ ר לְּ ֶׁ ש  נֵי נֶׁ פְּ ן ו  ת ָּ עְּ ב ַ אַרְּ מֹאול לְּ ְּ וֹר מֵהַש   '  ש  כו   ,וְּ

נֵּיהֶם  ְּ מו ת פ  ם ו דְּ דָּ נֵי אָּ ְּ '" פ  כו   .36וְּ

 

and the ד- four aspects of the angels 

described as “animals” that have 

“four faces” described in the verse, 

(Yechezkal 1:10) “The face of a 1-

lion on the right side of all four 

angels; and the face of an 2-ox on the 

left side of all four angels; and the 

face of an 3-eagle for all four angels; 

and the main face they had was 4-the 

face of a man etc.” 

We see from all of the above that one level of Hashem’s Oneness- אחד is reflected 

in how He is the One Master-א of the 8 aspects-ח and 4 directions- ד of the physical 

world. On higher level, He is the One Master-א over the 8 spiritual levels of His 

Attributes in Atzilus- ח and the four aspects (‘faces’) of the angels- ד. 

יַיחֵּ "וְּ  מְּ יהו   הוֹ   דאִּ ל ָ   , 37ן" לְּ ו  כ  ֶ י  ם ש  לִּ טֵּ   ם ב ְּ

לָי  ךְּ   ואֵּ רֵּ ב ָ תְּ  . יִּ

And “He unites all of them” (Zohar 

II 114b), since of all creation are 

nullified to Him, so through all of 

creation being nullified to the One 

Creator, also all of creation becomes 

unified under Him. 

גַב ֵּ   לאֲבָ  קוֹדֶ   י לְּ מו תוֹ  עַצְּ וְּ   ם מָהו תוֹ 

או   רְּ בְּ נ ִּ ֶ וֹן    א לֹ   ,ש  ש  לְּ י ָיךְּ  ַ לָ   ד"אֶחָ "ש    – ל  כ ְּ

גֶדֶ  ינוֹ ב ְּ אֵּ ֶ י '  רש  מִּ לָ   ן' עָלְּ  ל. כ ְּ

However, compared to Hashem’s 

true Essence, the way He is before 

the worlds were created, we cannot 

in any way refer to Hashem as 

“ דאֶחַָּׁ -the One Master of all worlds,” 

since He is completely beyond the 

entire category of ‘worlds.’ 

 
finally, Kingship. However, the last attribute of Kingship has two aspects: The way 

it is part of the world of Atzilus, and the way it descends to energize the world. 

Since Kingship has these two aspects, we have the count of 8 attributes in total; 

seven in Atzilus and one (the lower aspect of Kingship) that descends into the 

created worlds.  
א ) 36 קֵּ חֶזְּ דֶר(.   ל א, י יְּ ֵּ י הַס  ו  ינ  ִּ ש   ב ְּ
אֵּ ) 37 לֶק בר  זֹהַ ה רְּ י  חֵּ טִּ ָ פ  ְּ ש  נָאד, ב קי ם מִּ ימְּ הֵּ יָא מְּ רַעְּ לֶק ג.  ב ְּ י חֵּ ִּ דוֹש  נָאם פג, א קְּ ימְּ הֵּ יָא מְּ רַעְּ  (. ב ְּ
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בוֹאָ  כַמ ְּ פֶ   רוְּ סֵּ ירָ   רב ְּ צִּ אה  יְּ רֶק  ֶ ז( ,  )פ  נָה  ְּ ש   :מִּ

נֵּ " פְּ ָ   המָ   – דאֶחָ  י לִּ  ר?!" סוֹפֵּ  האַת 

As is explained in Sefer Yetzira, 

(1:7) “Before “ דאֶחַָּׁ -One” - what can 

you count?” 

נַעֲלֶ  מו תוֹ  עַצְּ וְּ הו תוֹ  ָ מ  ֶ לָ   הש  בָבוֹ   ה, מַעְּ   ת רְּ

י  דעַ  ינַת  ץ קֵּ  ןאֵּ חִּ ב ְּ ו  " מִּ יפ     ר".סִּ

Since the Essence of Hashem is 

elevated and exalted infinite levels 

beyond the concept of “counting.” 

The number “one” is the first in a numerical series and is followed by two, three, 

four, etc. Thus, the number one implies that something is connected to other 

numbers, like ‘volume one’ of a set, which implies that there must be more 

volumes. For a single book, a number would not be needed. Similarly, when 

describing Hashem as “One,” this implies that Hashem is connected to two, three, 

four, etc. This refers to the way in which Hashem relates to the finite, created 

worlds, and He creates and rules over them all. 

However, Hashem Himself is beyond any real connection to any worlds and any 

count. He is truly above the idea of a countable “one,” since He is beyond any 

count or definition at all. 

זֶ  הֲוָיָ"   אהו    הוְּ ינַת  חִּ וֹנָ   הב ְּ אש  ה' "  ה, רִּ

ינו   יקָ  " אֱלקֵֹּ יְּ  –   אד ַ

This is the level of the first time the 

name "ָּי הַׁהֲוָּ -Havaya38 appears in the 

verse of Shema, where we say, “ַַׁׁ'ה

ינו ַׁ  ”,Hashem Himself is our G-d-אֱלקֵֹּ

since His true Essence is specifically 

“our personal G-d” for the Jewish 

people, who relate to Him the way He 

is beyond any connection to worlds, 

unlike the rest of creation, which only 

relates to Hashem as the Creator and 

Ruler of the world. 

י  אָכִּ לְּ ַ הַמ  ו   יל  אֲפִּ ֶ ינָ   םש  י  ם אֵּ יגִּ ִּ   ם,מַש  

י רִּ אוֹמְּ י   "קָדוֹש  "   םוְּ וֹאֲלִּ ש  קוֹ   האַי ֵּ "  ם:וְּ   ם מְּ

בוֹדוֹ   ?!" כ ְּ

This level cannot be grasped by even 

the angels, who say that Hashem is 

“Holy” and removed from all worlds, 

and they ask, “Where is the place of 

His (Essential) Glory?” This implies 

that the angels cannot grasp and 

 
38   Havaya is how we write and pronounce Hashem’s four-letter name, Yud-Hei-

Vav-Hei. Due to its extreme sanctity, we are not allowed to pronounce it as it is 

written and vowelized. 
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determine the “place” of Hashem’s 

Glory. 

ְּ זו לַת נִּ  רָאֵּ   ת מוֹ ש  ש ְּ ָ   ל יִּ ש   כו  מִּ ְּ ש  מְּ נ ִּ ֶ מוֹ    ם, ש  כ ְּ

בוֹאָ  מ ְּ ֶ י   רש  עֵּ לִּ   ל, לְּ ֵּ   י ב ְּ ת  לֵּ   רהֶסְּ הֶעְּ לָ   םוְּ   –   לכ ְּ

י  " לֶ כ   תוֹ   ה הֲוָיָ"  קחֵּ ל נַחֲלָּ בֶׁ וֹ יַעֲקבֹ חֶׁ ינו     ". עַמ  )הַאֲזִּ

 . לב, ט( 

 

Only the souls of the Jewish People 

are able to connect to His Essence, 

since they derive from that very 

level of His Essence, as explained 

above; they come from Hashem 

without any filter or concealment at 

all, like it says, (Devarim 32:9) 

“Because a portion of Havaya are 

His people, Yaakov is the portion of 

His inheritance.” 

מַאֲמַר רַזַ"ל  יל ָ   י מִּ "  :39כ ְּ בָנַ   הזֶ  ז רָ  הגִּ  And, like our Sages say, (Shabbos   י"?לְּ

88a) “Hashem said: Who revealed 

this secret to my children?” 

The Sages relate as follows: When the Jewish People came to receive the Torah, 

they first said “נעשה-we will do” before saying “נשמע-we will understand.” A 

Heavenly Voice came forth and said, “Who to My children revealed this secret that 

the ministering angels use?” We find that the angels also first obey Hashem’s 

command before they understand, like the verse says, (Tehillim 103:20) “Bless 

Hashem, His angels who fulfill His Will, to listen to the sound of His words.” They 

fulfill first, even before they listen and understand. 

Even though this ‘secret’ (that action is more important than understanding) is 

something that the angels also know and use, it is mainly expressed in the Jewish 

People. The angels don’t have a yetzer hara (evil inclination) to fight, and the fact 

that they obey even if they don’t understand is not such a  novelty. However, the 

Jewish People work extremely hard to fulfill Hashem’s Will, even if we do not 

understand it or feel like it. 

The fact that specifically the Jewish People received the Torah and not the angels 

(even though they also know this ‘secret’) is because they are truly rooted in 

Hashem’s very Essence, and from there they receive the power to overcome the 

most difficult yetzer hara in existence. This is unlike the angels, who do not have 

 
ב ָ )  39 ַ ושמחת עולם על ראשם .(ת פח, אש  ציון ברנה  ובאו  ישובון  על    : ופדויי ה'  שמחה שמעולם 

מי גילה    :אמר רבי אלעזר בשעה שהקדימו ישראל נעשה לנשמע יצתה בת קול ואמרה להן  ,ראשם

ברכו ה' מלאכיו גבורי כח עושי    כ{-}תהיליםַׁקגַׁדכתיב    ? לבני רז זה שמלאכי השרת משתמשין בו 

 . דברו לשמוע בקול דברו ברישא עושי והדר לשמוע
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that direct connection, and therefore, would not be able to overcome the yetzer 

hara in this world (as was the case of the ‘fallen angels’ in the times of Noach). 

Thus, this ‘secret’ that the Jewish People have in their ability to serve Hashem 

beyond understanding comes from their essential connection to Hashem’s Himself. 

הו   ֶ ינַ   אש  חִּ יוֹ ד־סוֹ   תב ְּ ֶ "   ן, הָעֶלְּ ךְּ    תיָש  ֶ חוֹש 

רוֹ  תְּ ים יח, יב(    " סִּ ִּ ל  הִּ עֱלָ   –)ת ְּ ֶ נ  ֶ ינֵּ   םש  עֵּ ו  מֵּ יל    יאֲפִּ

י אָכִּ לְּ ַ  . םהַמ 

This is the level called the ‘Secret 

Essence of Hashem, Above 

Revelation,’ as in the verse, (Tehillim 

18:12) “He (Hashem) makes 

darkness His hiding place,” showing 

how His Essence is hidden and beyond 

any revelation, and is therefore 

hidden even from the ‘eyes’ of the 

angels. However, the Jewish People 

are connected to the level of His 

Essence. 

 ֵּ נ  הִּ מַ "  הוְּ ְּ וֹן הֲבָנָ   ע"ש  ש  וֹ לְּ ירו ש  ֵּ “ Now, the word  :40ה פ  מ ַׁ ְ עש  -Hear” also 

means “understand,” so “ מַע ְּ  ש 

ל רָאֵּ ש ְּ  Hear Yisroel” also means-יִּ

“understand, Yisroel.”  

וֹנֵּ  ב  תְּ י ִּ ֶ ש  י   ןכ ְּ כ ִּ ש ְּ ַ קַ וְּ   ל, הַמ  תְּ וֹ    ע יִּ ת  בְּ ַ ש  מַחְּ

חוֹזֶ  י   ק, ב ְּ יוֹנִּ עֶלְּ יחַ  נ ִּ הִּ ֶ ש  יךְּ  י  ם אֵּ וֹנִּ ת  תַחְּ   ם וְּ

יוֹ  הְּ ינו   – ההֲוָיָ" "  תלִּ . "אֱלקֵֹּ ש  ָ  מַמ 

Meaning that when an intelligent 

person will contemplate and think 

deeply and seriously about the fact 

that Hashem put aside the higher 

worlds and the lower worlds and 

chose to be “ַׁ ינו אֱלקֵֹּ  Hashem-ה'ַׁ

Himself is our G-d,”, literally, 

מָ  ָ ש  הַנ ְּ דָ   הוְּ קוֹ   היָרְּ ָ מ  כ ָ ג ָ   םמִּ ל  ָ כ   ַ   – ךְּ  בוֹה 

" ַ אֱלוֹה  לֶק  ב(  "חֵּ לא,  וֹב  י  מָקוֹ   –  )אִּ ךְּ    םלְּ נָמו 

אֹ  וֹךְּ נֶפֶש   ד, מְּ ש  ת  לַב ֵּ תְּ הִּ י ־לְּ נִּ ו  י     ת, הַחִּ

 

and the Divine soul descended from 

such a lofty level, as “a portion of 

actual Divinity,” to an extremely low 

place, to become invested into the 

life-giving animal soul,  

 
אֵּ   40 ל א' ה  )רְּ אֵּ מו  ְּ ךָ"ג, י:    ש  ד ֶ עַ עַבְּ מֵּ ֹ י ש  ר כ ִּ ב ֵּ ירו ש  .  "ד ַ ֵּ ִּ   פ  ץ מ"י  רַש  ק ֵּ מַ ט, טו:  מִּ ְּ ש  וֹ   – ע  ת ִּ ש  הַאֲזָנָ ה  הֲבָנָ ן  לְּ ה.  וְּ

עוֹ  לֶק גד. וְּ רָ ח, ב  קל  זהַֹר חֵּ ד ְּ אִּ מַ א:  רַב ָ א  ב ָ ְּ לוֹמַ ע, ש  ית אא  הו בָ   ן.הָבֵּ ר  כ ְּ ִּ אש  רֵּ וֹרָה אוֹר ב ְּ ת  י  .א  ,ב ְּ עֵּ א  ללְּ נָש ֹ

חָס פ .ד ,כ ינְּ ִּ קוֹמוֹת ,פ  ה מְּ ָ כַמ   (.א ו בְּ
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 ֶ לֶ   תאוֹ יֵּ   הלָזֶ   ר אֲש  כְּ ת ִּ ֶ לָי   הש  וֹ    ו אֵּ ש  נַפְּ

רו חוֹ   ,וְּ

then it is proper that a person’s soul 

and spirit should yearn exceedingly 

to return to Hashem. 

ינַ   י אֲזַ  חִּ בְּ יעַ לִּ ת ה' אֱלקֶֹיךָ"   תיַג ִּ ָ אֵּ ת  אָהַבְּ  "וְּ

חַנ ַ  הו  ,  ו, ה(  ן)וָאֶתְּ ֶ וֹעַ '   אש  צֶ   –  ד' עוֹמֵּ ל  פ  רְּ ת ִּ ֶ   ה ש 

יֶ  הְּ י ִּ ֶ  ; "הֲוָיָה אֱלהֶֹיךָ"  הש 

After this contemplation, a person 

will then reach the level of “ַָּׁ בְת  ה  -וְאָּ

and you will love ַׁ ה'ַׁ תַׁ אֱלקֶֹיךַָּׁאֵּ -

Hashem your G-d,” the word 

“ ָ ת  אָהַבְּ  can have two different ”וְּ

possible meanings; one of them is that 

it is an active commandment to the 

person: you should love and want to 

experience how Hashem is your G-

d. 

גַם   וֹעַ ' וְּ עָש ֶ   –  א' יוֹצֵּ  ל פ  ֵּ ת  ֶ   ה הָאַהֲבָ   הש 

לָ  מַעְּ ב   ה, לְּ תו  ָ כ  ֶ מוֹ ש  י א, ב( כ ְּ אָכִּ י  :  )מַלְּ ת ִּ "אָהַבְּ

כֶם אָמַר ה'"   .41אֶתְּ

And it also has a second meaning that 

refers to the effect of the person’s 

contemplation, which is that it will 

cause Hashem to reveal His love to 

us from Above, as it is written, 

(Malachi 1:2) “‘I have loved you (the 

Jewish People), says Hashem.’”   

Meaning that Hashem shows His love to us in such a way that it awakens a 

reciprocal love for Him in us. 

לַהֵּ  תְּ ת ִּ ֶ ש  ינו   הַיְּ אַהֲבָ   בוְּ ב ְּ וֹ  ש    ה עַז ָ   הנַפְּ

 ֵּ פ  ְּ ש  רִּ הֶבֶ  42י כ ְּ לְּ ַ ש  ש   טֵּ   , 43ת אֵּ ָ ב  הִּ לֵּ   ל לְּ ָ יכ  לִּ   ל וְּ

הָאַהֲבָ  י  דֵּ יְּ עַל  אוֹרוֹ  אָ   ה ב ְּ ָ לָ   ההַב  מַעְּ לְּ   ה,מִּ

ב   תו  ָ כ  ֶ ש  מוֹ  ז( כ ְּ א,  ים  ירִּ ִּ הַש   יר  ִּ י  :  )ש  ִּ ל  ידָה  "הַג ִּ

י"  ִּ ש  אָהֲבָה נַפְּ ֶ    .ש 

This means that one’s soul will 

become inflamed with a fiery, 

burning love and desire to become 

absorbed in Hashem’s Light. This 

intense love is awakened in the 

person through a revelation of love 

 
ה)"  41 אֶת  אַהֲבָה  "לְּ ן  כֵּ ) 'וְּ חַנ ַ "  יג  ןוָאֶתְּ עוֹ .  יא,  יב    , (דוְּ תִּ כ ְּ לאֹ  '"וְּ כו  יךְּ  ",  לֶאֱהוֹב  ִּ ש  הַמְּ לְּ הו א  ר  יק ָ הָעִּ י  כ ִּ

יאַת רִּ קְּ יוֹנָה ב ִּ מַע־ הָאַהֲבָה הָעֶלְּ ְּ וֹרָ  –. "ש   .  (, גנור אוֹ ה  ת 

ת רַזַ''ל " ַ רָש  עַל דֶרֶך ד ְּ '"  : וְּ ב כו  אַהֵּ תְּ ם מִּ מַיִּ ָ ם ש  ֵּ א ש  הֵּ י ְּ ֶ ֶ   ".ש  לוֹמַר ש  ָ "כ ְּ ת  אָהַבְּ י   " ו ְּ ִּ יש  לִּ ְּ ש  א לִּ וֹעַל יוֹצֵּ   , הו א פ 

יוֹנָה עוֹל אֶת הָאַהֲבָה הָעֶלְּ פְּ ת ִּ ֶ ינו  ש  הַיְּ יא    ,ד ְּ הִּ ֶ '" ש  כֶם כו  י אֶתְּ ת ִּ ֶפֶש    ", אָהַבְּ נ  ַ י ב  ו  יל  ינַת ג ִּ חִּ יוֹת ב ְּ הְּ ֶ   ,לִּ   " הֲוָיָ''ה"ש 

יֶה  הְּ '  –" אֱלקֶֹיךָ "יִּ ךָ כו  ְּ ל  ֶ ָ   ."אֱלוֹקַה  ש  אֵּ . ג־ בם פב, ש  ָ ה ו רְּ קַמ  יש  ן לְּ רֶ   רֵּ ֶ  .'(ק דפ 
פֵ] 42 רִש ְּ תַ  י:כ ְּ כְּ פֵ :1101ד יָ ב  ב ִּ רִש ְּ  [.יב ְּ
סו ק ) 43 ָ ים  עַל פ  ירִּ ִּ יר הַש   ִּ  ( ח, ו  ש 
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from Hashem Above, as it is written, 

(Shir Hashirim 1:7) “ַׁי הַׁל ִּ ידָּ ג ִּ  tell me-ה 

(where to find) י ִּ הַׁנ פְש  הֲבָּ אָּ ֶ  the one-ש 

that my soul loves.”  

The word “ידָה  and we are ,)נגיד(  tell over” can also mean to draw down-הַג ִּ

interpreting the verse to mean that Hashem draws down into us the love of our 

souls for Him. 

ז ֶ  ינַת    היַעֲלֶ   הו מִּ חִּ בְּ לִּ יעַ  יַג ִּ כָ "וְּ אֹדֶךָ   לב ְּ   ": מְּ

אֹ " לִּ   –  ד"מְּ בו  י־ב ְּ י   לגְּ לִּ תַכְּ   ה אַהֲבָ   ת, וְּ

לָ  מַעְּ ְּ ל  ֶ עַ   הש  הַד ַ    ת.מֵּ

From this, a person will come to the 

level of loving Hashem “ כַָּׁ מְאֹדֶךַַַָּׁׁׁלב ְ -

with all of your might.” The word 

“ דמְאַֹׁ -exceedingly/mightily” means 

without any limits or boundaries, 

referring to a love of Hashem beyond 

all reason and logic. 

אָמַ  ֶ ש  זֶהו   וֹ   ר וְּ י  עֲמ:  ( כב,  בי   ב)אִּ ֶה  גַל  קוֹת  ו  "מְּ

י ח נ ִּ ךְּ וֹ מִּ ֶ מָוֶת" י צֵּ וֹ וַי   , ש   ,א לָאוֹר צַלְּ

This is what the verse says, (Iyov 

12:22) “He (Hashem) reveals deep 

things from darkness, and He takes 

out to light from the shadow of 

death.” 

ירו ש   ֵּ גַל ֶ   :  פ  מ ְּ ֶ י ש  דֵּ עַל יְּ ֶ וֹ    ה ש  ב  לִּ קוֹ "ב ְּ   ת עֲמו 

נ ִּ  ךְּ   י מִּ ֶ ינַ  ", חוֹש  חִּ ינו    ההֲוָיָ"" תב ְּ    ", אֱלקֵֹּ

 

Meaning that through a person 

revealing in his heart “deep things 

from the dark,” meaning the level of 

deep love for “ ינו ַׁויה אֱלקֵֹּ ַׁ' -Hashem 

Himself who is our G-d,”  

ינַת  חִּ ב ְּ ֶ "מִּ ֶ חֹ  ת יָש  רוֹ ש  תְּ  which comes from the level of “He ",ךְּ סִּ

(Hashem) makes darkness his hiding 

place (for his Essence);” 

ילָ  ֵּ מ  וֹכָ  אמִּ ךְּ חֲש  ֵּ הַפ  תְּ הוֹרָ  אנִּ נְּ  Then, automatically, this will   א, לִּ

transform the darkness of his animal 

soul into light,  

י " וֹצֵּ מָוֶ   ר לָאוֹ   א וַי  ינַ   –  ת" צַלְּ חִּ   ע הָרַ   ת ב ְּ

ֶהְּ  נ  ֶ וֹ ש  ש  נַפְּ ב ְּ ֶ ַ ש  טוֹ פ   44. בךְּ לְּ

“and he (the person) will take out to 

light from the shadow of death” the 

 
ון ויגרשהו אבל קהת אתהפכא  ש בחי' גר)אך לא די להפריד הרע  קיצור מהצ"צ )נסמן לעיל(: ה:    44

ופי' כי אחד שייך  (,ר"מ שופטי')ש רמ"ח  "וזהו ע"י ק   ,שצריך לבטלו מכל החרם (היינו מקיף פנימי כו'
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bad of his animal soul, which is now 

transformed into good. 

We see from all of this, that by reaching a deeper appreciation and love for Hashem 

in Krias Shema than the love for Hashem one had in Pesukei Dezimra, this will 

totally nullify the ego of the animal soul and transform its unholiness into a deep 

and unlimited love for Hashem. 

 

 Chapter 6 )ו(

 ֵּ נ  הִּ וֹרוֹ   הוְּ ד  ַ י  תב  וֹנִּ אש  ֹ   םהָרִּ ל  ֶ   ע הָיָה הָרַ   אש 

וֹבֵּ  הֶ   רג  ָ ךְּ   ם ב  ַ ל כ  ָ ֵּ   ם לָהֶ   יד ַ   ה הָיָ   , כ  בַט    ע הָרַ   ל לְּ

ָהֶ  ל  ֶ ֹ  םש  כ  יאַת  –ל וָכֹ  למִּ רִּ קְּ וֹ ־ ב ִּ בַד  מַע לְּ ְּ  . ש 

Now, in the earlier generations 

where the bad of the animal soul 

wasn’t expressed so strongly, the 

recital of Shema (with the 

contemplation of its meaning) was 

enough to completely nullify the 

unholiness of the animal soul. 

ֵּ   אלֹ  ָ   ןכ  בוֹ   העַת  קְּ עִּ יחָ   תב ְּ ִּ ש  הָרַ   א, מְּ ֶ   ע ש 

ב ֵּ  ג ַ תְּ אֹ   רמִּ ת ִּ   ד, מְּ לְּ בִּ ָ   י ו  ש  ֹ  ראֶפְּ כ  מִּ לוֹ  בַט ְּ   ל לְּ

יאַת  לוָכֹ רִּ קְּ מַעב ִּ ְּ ה    ־ש  בַד ָ נו     תלָזאֹ ,  לְּ קְּ ת ִּ

מוֹנֶ  ְּ הש  רֵּ רָכוֹ   ה־עֶש ְּ    ת.ב ְּ

This is not the case now, in the time 

called “the footsteps of Moshiach,” 

when the bad of the animal soul is 

very strongly expressed. It is now 

impossible to completely eradicate 

it’s unholiness with only the recital 

of Shema. For this reason, our Sages 

instituted the 18 blessings of 

Shemona Esrai. 

ךְּ "ו   עָ   אהו   "בָרו  ָ פ  ְּ וֹן הַש  ש  כָ  הלְּ ָ ש  הַמְּ “ The word   ה, וְּ רו ךְַׁב ַָּׁ -blessed” is also an 

expression meaning bestowing and 

drawing down from Above,  

 
אחר שנבראו עולמים כו' אבל לגבי מהו"ע קודם שנבראו לא שייך אחד וזהו בחי' הוי' ראשונה אלהינו  

 (. צ"ע דמ"ה משתמשי' בו ע' שבועית תקס"ב) דוקא משא"כ מלאכי' כו' מי גילה רז זה לבני 

והנשמ' ירדה כו' אשר ע"כ    משעליוני' ותחתוני' להיות ה' אלקינו מ   חוהנה שמע הבנה איך שהני

ומזה יבא למאדך בלי    ,יאות ואהבת פועל עומד פועל יוצא שתתלהב נפשו באהבה הבא' טלמעלה

המכוון כי לפי  ) גלה עמוקו' מני חשך סוד העליון עי"ז ויוציא לאור צלמת אתהפכא חשוכא כו'  מ   , גבול

דק"ש גלוי פנימי' אלהותו עי"ז ביטול הרע מכל משא"כ פסוד"ז גילוי מביטול העולמו' חיצוני' עי"ז רק  

להפריד הרע עמ"ש בענין חצר חיצונ' ופנימי' דבחצר החיצונה כתי' והמן בא כו' וגם ב' בירורי' הנ"ל  

 (. ' אגה"ק ע"ד מ"ש בענין מים חיים לטהרת טמא מת כענין זדונות כזכיות ע
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י ִּ ש  בַקְּ מְּ אָנו   ֶ ַ   םש  פ  ְּ יו ש  וְּ ך  ַ ש  יו מְּ ֶ ינַת    עש  חִּ ב ְּ

" ָ נוֹכַ  –  ה"אַת  ינו   ההֲוָיָ ח, "לְּ  – "אֱלהֵֹּ

Meaning that when we say a  ָר כָהב ְּ -

blessing using the phrase “ ָ ב ָ  ךְּ אַת    הרו 

ינו    ההֲוָיָ  אֱלהֵֹּ -blessed/drawn down are 

You, Hashem, our G-d,” we are 

actually requesting that “ ינו ַׁויה 'ַׁאֱלקֵֹּ -

Hashem Himself who is our G-d,” be 

drawn down and bestowed upon us 

so that He should be revealed 

directly to us, so that when we say 

“You” to Hashem, we should feel how 

that “You” in “ ינו  ויה אֱלקֵֹּ  ' -Hashem 

Himself, is our own personal G-d;” 

(i.e. that our connection to Hashem’s 

Essence should be revealed in a way 

that we connect to directly). 

יֶ  הְּ י ִּ ֶ ו  הש  ל  ג ַ תְּ הִּ ב ְּ נו   ָ נו    ת ב  ב ֵּ ילָ   , לִּ ֵּ מ  מִּ   א ו 

 ַ בו ט  כ ֹ   עהָרַ   ל יְּ ו    ל וָכֹ  למִּ יט  בִּ ךְּ   ל כ ְּ ֶ '  הַחוֹש    ,כו 
 ''ַ נ  ַ  ל. כ 

Meaning that in Shemona Esrai we 

are asking that our love for Hashem’s 

Essence should be revealed in our 

hearts, and then the unholiness of 

the animal soul will automatically be 

totally nullified, like darkness is 

dispelled by light, as explained 

above. 

כ ַ  רְּ בִּ בְּ לַ "   תו  י   " לָנו    חסְּ נֵּ   ןאֵּ ְּ פ  מִּ וֹ  ירו ש  ֵּ   יפ 

אַ  רְּ לַ   , הָעוֹנֶש  ת־יִּ סְּ י ִּ ֶ י   ח ש  בִּ ְּ ש  ב ִּ ֹ   ל לָנו   ל  ֶ   א ש 

לוֹם־יַעֲנוֹש  אוֹתָנו  חַס ָ ש   ; וְּ

When we reach the blessing of 

“Please pardon us Hashem,”45 we 

aren’t asking forgiveness from our 

fear of punishment, that He should 

forgive us so that He will not punish 

us, G-d forbid; 

וֹ  ירו ש  ֵּ ַ   : אַךְּ פ  ש  מְּ ירוֹ    ם אָדָ   לכ ִּ חֲבֵּ ש  מֵּ בַק ֵּ הַמ ְּ

יל ָ  חִּ יחָ   המְּ לִּ סְּ ל ֶ   ה, ו  ג ַ תְּ י ִּ ֶ לָי   הש  צוֹנוֹ אֵּ עַל    ורְּ

רו   עוֹרְּ תְּ י הִּ דֵּ מָנו תוֹ   תיְּ  –  רַחְּ

Rather, the explanation of why we 

are asking forgiveness is as follows: 

This is like a person who asks 

forgiveness and pardon from his 

friend so that his friend’s good will 

and favor should be expressed to 

 
45 The sixth blessing of Shemona Esrai. 
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him. This is accomplished by 

arousing his friend’s mercy. 

 ֵּ י   ןכ  ִּ ש  בַקְּ נו  מְּ ו   ם אֲנַחְּ ל  ג ַ תְּ י    תהִּ דֵּ צוֹנוֹ עַל יְּ רְּ

ים " וֹת הָרַחֲמִּ ד     ", י''ג מִּ

So too, we ask forgiveness from 

Hashem so that His good will and 

favor should be expressed to us, and 

we accomplish this through calling 

on Hashem’s “13 Attributes of 

Mercy.” 

רָ  קְּ נִּ וֹן    אוְּ ש  לְּ מוֹנָ   א נַהֲרָ   ג'' "י ב ִּ סְּ   א אֲפַרְּ

יָ   , 46א" דַכְּ

These “13 Attributes of Mercy” are 

also called “13 rivers of scented pure 

oil,” 

י רִּ בָרְּ י   םהַמְּ נִּ לַב ְּ מְּ יהֶ   ם ו  ֶ   ם עֲוֹנוֹתֵּ   ל ש 

רָאֵּ  ש ְּ לֹ   ל, יִּ מָסָ   אוְּ יו   הְּ ייִּ י   םכִּ ילִּ ד ִּ   ן מַבְּ

ו   ג ַל  תְּ הִּ .   תב ְּ ךְּ רֵּ ב ָ תְּ צוֹנוֹ יִּ  רְּ

which purify and clean the sins of 

the Jewish People, so that there 

should not be any barriers (from sin) 

blocking out the revelation of His 

Will and good favor. 

 ֵּ נ  הִּ מֵּ   הוְּ י   לאֱלו    י יְּ חָדִּ יו  רו    םמְּ עוֹרְּ תְּ הִּ   ת לְּ

ים " הָרַחֲמִּ וֹת  ד  מִּ יוֹ   ";י''ג  בְּ ים־ו  ו רִּ פ    ם הַכ ִּ

ו   אהו   ל  ג ַ תְּ  ן,הָרָצוֹ   תהִּ

Now, the days of the month of Elul 

are a special time to awaken the “13 

Attributes of Mercy,” so that by the 

time Yom Kippur comes, Hashem’s 

good will and favor can be fully 

revealed to the person, 

עֵּ  מוֹ ב ְּ רָאֵּ   תכ ְּ ש ְּ או  יִּ חָטְּ ֶ גֶ ב ָ   לש  ֵּ   ל, עֵּ ש   ב ַ תְּ  47ר נִּ

יחָ   ם לָהֶ  לִּ יוֹ   הסְּ ים־ב ְּ ו רִּ פ    א הו    ז אָ   י כ ִּ   ם,הַכ ִּ

ו   ל  ג ַ תְּ   48ן. הָרָצוֹ   תהִּ

just like when the Jewish People 

sinned by making the golden calf, 

and after doing Teshuva, they were 

informed on Yom Kippur that they 

were forgiven, since that day is a 

time when His good will is fully 

expressed (after Teshuva). 

 
מוֹן זַךְּ )  46 סְּ ו ם: נַהֲרוֹת אֲפַרְּ ג  רְּ ַ אֵּ .  ת  יה  רְּ עֲנִּ ַ וֹרָה אוֹר.  סוֹף עַמו ד גת עו,  רו    חָדָש  ר  זוֹהַ ת כה, א.  ת  מָ   ת  רו  ה  ת ְּ

עוֹ פא, א.    . (דוְּ
תַ ) 47 כְּ רו    :1101ד יָ ב ב ִּ ְּ ש   ב    [.נִתְּ

ינו  ש שיחא א"א לבטלו בק"ש לבדה רק מבקשי' על נפמ בעקבות    :וקיצור מהצ"צ )נסמן לעיל(:    48

בדיל מ וסלח לנו שלא יהי' מסך    ת(ש בענין הברכו " עמ) ל יומשך בגילוי  " ברוך אתה הוי' אלקינו סוד הנ

 .יוכ"פ גלוי י"ג מדה"רכו' אלול  



 

31 LESSONS IN LIKUTAY TORAH  

Similarly, after removing all the barriers blocking out that good will through the 

Teshuva of Elul and Rosh Hashana, we experience the revelation of Hashem’s 

good will and love to us on Yom Kippur. 

 

 Chapter 7 )ז(

 ֵּ נ  הִּ אַהֲבָ   הוְּ ינַת  חִּ ַ''   הרַב ָ ה־ב ְּ ינַ   ל, הַנ  חִּ   ת ב ְּ

כָ " אֹדֶךָ ל  ב ְּ י   ", מְּ יֶתֶ   אהִּ אֵּ   רב ְּ ַ    ז, וָעוֹ   ת ש ְּ ה  ב ֵּ הַגְּ

לָ  מַעְּ אַהֲבַ   הלְּ מָ   תמֵּ ָ ש  וֹאָ   םטֶרֶ   ההַנ ְּ   ה  ב 

 . הַז ֶה־לָעוֹלָם

Now, this level of great love for 

Hashem described above, which is 

“ כַָּׁ ַׁב ְ מְאֹדֶךַָּׁלַׁ -with all your 

might/unlimited,” is much loftier and 

more powerful, above and beyond 

the love that the Divine soul had for 

Hashem before it came into this 

world, 

י  הִּ אָ   אוְּ ָ קָ   ה ב  וְּ דֵּ   לעַ   אד ַ רו    י יְּ רְּ ב ָ תְּ ־ נֶפֶש    תהִּ

י נִּ ו  י  ו   תהַחִּ יט  בִּ ה   עהָרַ   לו  ָ ב  ֶ  ,ש 

and it comes specifically through 

refining the life-giving animal soul 

and nullifying the bad in it, 

תו ב ָ כ  ֶ ש  מוֹ  גַל ֶ "   :כ ְּ קוֹ   המְּ נ ִּ   –  תעֲמו    ימִּ

ךְּ  ֶ ן הַחיִּ "כְּ ו    ", חוֹש  רוֹן הָאוֹר מִּ " וֹ תְּ ךְּ ֶ )קֹהֶלֶת    ש 

קָ ב, יג(  וְּ קוֹם אַחֵר  א.ד ַ מָּ אֵר ב ְּ ב ָּ תְּ נ  ֶׁ מוֹ ש  כְּ  . 49ו 

as it is written, (Iyov 12:22) “He 

reveals deep things (deeper love for 

Hashem) from the darkness (of the 

animal soul),” and, like it says, 

(Koheles 2:13) “The advantage of 

light is when it comes from 

(transformed) darkness,” 

specifically. 

מָ  ָ ש  הַנ ְּ ידַת  רִּ יְּ ית  לִּ כְּ ַ ת  זֶהו   עוֹלָ   הוְּ ָ   ה הַז ֶ ם־ב 

בָרֵּ   – לַב ֵּ   רלְּ ב ַ   עהָרַ   ןו לְּ ֶ י־פֶש  נ ֶ ש  הֲמִּ   ת הַב ַ

דֵּ  כְּ אַהֲבָ   י ב ִּ יעַ לְּ ג ִּ ַ ת  ֶ  . זוֹ  הרַב ָ ה־ש 

This is the purpose of the descent of 

the Divine soul into this world- to 

refine and clean out the bad of the 

animal soul, in order that the Divine 

soul should reach this greater love 

for Hashem. 

יאו   בֵּ בָ   רו  יוֹ   ר:הַד ָ הְּ רֶ   תב ִּ ֹ ש   ֶ ־ נֶפֶש    ש ש 

י נִּ ו  י  י   ת הַחִּ גָ   א הִּ רֵּ אֹ   ה מַדְּ מְּ  ַ מוֹ    ד,גָבוֹה  כ ְּ

תו ב   ָ כ  ֶ לַ ש  ְּ ש  לא(   ח)וַי ִּ ים   :  לו,  לָכִּ הַמ ְּ ֶה  ל  אֵּ "וְּ

The explanation of this: Since the 

source of the life-giving animal soul 

is from a very high level, as it is 

written, (Bereishis 36:31) “And these 

 
אֵּ ) 49 ו  ה  רְּ יד   . ("ח יט, אדַאם עִּ ר  סִּ
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כו    לְּ מָּ ר  ֶׁ אֱדוֹםאֲש  אֶרֶץ  מֶלֶךְּ    , ב ְּ לָךְּ  מְּ י  נֵּ פְּ לִּ

ל"  רָאֵּ ש ְּ י יִּ נֵּ בְּ   ;לִּ
are the kings who ruled in the land of 

Edom, before there was a ruling 

king for Children of Yisroel.” 

Edom is another name for Eisav, who represents the World of Tohu, in contrast to 

his brother Yaakov, who represents the World of Tikkun.  

The World of Tohu is a level of Hashem’s revelation where the Light is unlimited 

and infinitely intense, but the “Keilim-Vessels” - the capacity to define that Light 

and channel it - is not able to handle the intensity of the Light. Thus, the Keilim 

“broke down” and became the source for unholiness.  

The World of Tikkun is a level of Hashem’s revelation where the Light is limited 

to the capacity of the “Keilim-Vessels.” The light of Tikkun must be channeled 

properly, but the Light is inherently limited to the capacity of those “Keilim,” as 

opposed to the Light of Tohu, which has no such limitation.  

Because Eisav/Edom is connected to the World of Tohu, he had so much energy. 

Since it was too intense, he could not contain it properly and broke down into 

channeling all of his energy into unholiness.  

Yaakov, who is connected to the World of Tikkun, was able to properly channel 

all his energy into holiness. 

This is the idea of saying that the animal soul comes from the “kings of Edom 

before the Children of Yisroel:” The animal soul derives its life in its original 

source from the World of Tohu. This is why it has so much passion and energy, 

but has a very hard time channeling it into holiness. This World of Tohu is called 

“the kings of Edom,” meaning the strength and power of the source of Eisav/Edom 

in the World of Tohu. This is called “before there was a ruling king for the Children 

of Yisroel,” since the Light of Tohu is on a higher level, the level of “before,” the 

level of Tikkun, which is called “a ruling king for the Children of Yisroel,” since 

Yisroel/Yaakov and his children are sourced in the World of Tikkun. 

לָ   קרַ  ָפְּ נ  ֶ ירַ   הש  בִּ ְּ ש  ית־ב ִּ לִּ ֵּ י   –  םהַכ  רִּ ֵּ ת  הֶסְּ   ם ב ְּ

י ים רַב ִּ מִּ צו  מְּ צִּ ֶ   ם, וְּ כַס  מ ְּ ֶ י  הש  ת ִּ מַסְּ חו    רו    ד יִּ

־הו א  ראוֹ  רו ךְּ ין־סוֹף ב ָ  ; אֵּ

Even though the source of the animal 

soul in Tohu is very high, it fell down 

through the “breaking of the 

Keilim/Vessels,” and through many 

levels of concealment and 

constriction on Hashem’s revelation, 

which cover over and conceal the 

True Oneness of Hashem’s Infinite 

Light, i.e. they conceal the perception 

of Hashem’s True Oneness, that He is 



 

33 LESSONS IN LIKUTAY TORAH  

the only True Existence, as explained 

previously in the maamar. 

לָכֵּ  ֶ   ןוְּ אֲש  ַ רֵּ   רכ  ב ָ תְּ רָ   רנִּ פְּ נִּ ינַ   ד וְּ חִּ   ע הָרַ   תב ְּ

י נֶפֶש   דֵּ ה  עַל יְּ ָ ב  ֶ י־ ש  ֵּ   ת,הָאֱלהִֹּ מ  יעַ    אילָ מִּ תַג ִּ

אַהֲבָ  ַ''   הרַב ָ ה־לְּ יֶתֶ   להַנ  אֵּ   רב ְּ מוֹ קוֹדֶ   תש ְּ   ם כ ְּ

ידָתָה   רִּ    .יְּ

Therefore, when the bad of the 

animal, created by all these levels of 

concealment, will be sorted out and 

removed (through the effort of the 

Divine soul), it will automatically 

reach this level of great love for 

Hashem described above, that it 

receives from the source of the  animal 

soul from the World of Tohu, with a 

much greater intensity than it had 

before it descended into this world. 

זֶהו   כ "וְּ ן הַב ְּ הָיָה הַב ֵּ יאָ וֹ וְּ נִּ ְּ  This is the meaning of the verse   ה":ר לַש  

quoted at the beginning of the maamar, 

(Devarim 21:15) “And it shall be that 

the first son will be born to the wife 

he does not like,”  

קָ  וְּ ד ַ ֶ ֶפֶש   אש  נ  י־מִּ הֲמִּ י   תהַב ַ הִּ ֶ נו אָ  אש   meaning that specifically through – הש ְּ

the animal soul, which is connected 

to unholiness, which is hated by 

Hashem, 

הָיָ " כוֹ  ןהַב ֵּ   הוְּ ".  –ר"  הַב ְּ לָךְּ מֶלֶךְּ י מְּ נֵּ פְּ  the Divine soul “will give birth to the "לִּ

‘first-born’ son,” meaning that it is 

also connected to the higher level of 

Tohu, referred to as “before there was 

a ruling king to the Children of 

Yisroel,” in addition to its own innate 

love for Hashem from the World of 

Tikkun. 

The animal soul contains an element of unholiness which is “hated” by Hashem, 

but is also called the “first-born,” since in its ultimate source it derives from the 

World of Tohu, which is “before” Tikkun, just like Eisav was born before Yaakov.  

Now, just like Yaakov was ultimately able to receive that first-born birth-right 

from Eisav (see Parshas Toldos), (and come out with his own level of Tikkun 

together with the advantage of Eisav’s source in Tohu), so too, every Jew’s Divine 

soul is able to refine and elevate the animal soul so that it will receive a love for 
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Hashem on the level of Tohu, in addition to the natural love it (the Divine soul) 

already has from its source Tikkun.  

This is what it means by, “The first-born son will be to the wife he doesn’t like:” 

Through the animal soul (which has an aspect that one dislikes, and therefore, 

works with), his Divine soul achieves a love for Hashem from the level of Tohu, 

referred to as the “the first-born son,” since Tohu is higher and “before” Tikkun. 

 ֵּ נ  הִּ יאָ "   הוְּ נִּ ְּ י  ה"לַש   תִּ ''   בכ ְּ יו  וֹן    ד,ב ְּ ש  בָ " לְּ   ר ד ָ

ינו  הַ  –ר"  אַחֵּ  הַיְּ ינַ ר וְּ    – יסִּ

Now, the word “ יאַָּׁ נִּ ְ ש   הַׁל  -to the one 

that is hated” is spelled with a ַׁ'י 

(after the 'נ) instead of how it is usually 

spelled, with a 'ו ( נ  ְּ האָ ו  לַש   ), this is 

coming to teach us something new, 

which is also a reference to Mount 

ינ ַׁ יַׁסִּ -Sinai, which is spelled similarly 

to  ָיא נִּ ְּ הש    with a 'י.  

The reference to Mount Sinai is to teach us that “ יאָ  נִּ ְּ הש   -hatred” mentioned here, 

is also referring to the hatred that we feel for unholiness. Our hatred for unholiness 

will help us reveal the potential love for Hashem contained in the animal soul, due 

to its source in Tohu. 

This connection to Mount Sinai is what our Sages explained, (Shabbos 89b) “Why 

is the name of the mountain the Torah was given on called  ַינ יסִּ -Sinai? 

 ֶ דָ "ש  אָ   הי ָרְּ נְּ מַז ָלוֹתי  דֵּ בְּ עוֹ לְּ   הש ִּ ים ו  וֹכָבִּ  50" כ 

–  

Because, through the Torah, we 

acquire the power to have “ יאַָּׁ נִּ ְ הַׁש   -

hatred” for the unholiness 

associated with the other nations of 

the world (and our own animal soul, 

which is similar to the souls of the 

nations of the world).” 

אוֹ  מְּ י  ע הָרַ   ס לִּ לִּ תַכְּ דֵּ   לעַ   ת ב ְּ ו    י יְּ ל  ג ַ תְּ   ת הִּ

אַהֲבָ  ןהָרָצוֹ  לָ   הוְּ מַעְּ ְּ ל  ֶ עַ   הש  הַד ַ  51:   ת.מֵּ

This means that we receive the power 

to completely despise the bad of our 

 
וֹ ) 50 אֻמ  ת פט, ב .  םהָעוֹלָ ת  לְּ ב ָ ַ  (.ש 
והנה אה"ר הנ"ל מאדך הגבה למעלה מאהבת הנשמה טרם בואה  קיצור מהצ"צ )נסמן לעיל(: ז:    51

כי החיוני' שרשה מאלה המלכי' רק נפל    ,לעה"ז ובא' ע"י בירור נפש החיוני' מגלה עמוקו' מני חשך

כ  " בן הבכור כו' כי היו לפני מלוך מלך לבנ"י לכן עשו ג  'בשבה"כ וע"י בירור תגיע לשרש' והיינו וה

פטר רחם שפותח הרח"ם להיות    'כי הבכור נק   ,הי' בכור וכן יצה"ר מקדים ליצ"ט לפתח חטאת רובץ 

ך ע"י כח עליון ביותר המחבר ההעלם והגלוי ע"ד קי"ס ע"י עתיקא כו' הפך  מש לידה שכל לידה וגלוי נ
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animal soul through revealing the 

desire and love for Hashem which is 

beyond all logic and reason when we 

say Shema. This will help unlock the 

very deep potential love of Hashem 

(that is rooted in Tohu) into our animal 

soul. 

Thus, we have another twist on how to interpret the verse: “And it shall be that the 

first-born son will be born ‘ יאָ  נִּ ְּ הלַש   -to the one that is hated,’” meaning that the 

love from Tohu, called the ‘first-born son,’ will come to us through “hating” the 

animal soul’s connection to unholiness.  

This ‘hatred’ to unholiness happens automatically by awakening an essential love 

for Hashem in Shema. Since love and hatred are corresponding opposites, the more 

one loves his friend, the more he hates anyone who hates his friend. Similarly, the 

deeper one loves Hashem, the more he hates unholiness, which is opposed to 

Hashem. Thus, by loving Hashem, we are ‘hating’ unholiness, and this is what 

unlocks the animal soul’s tremendous potential to love Hashem on the level of 

Tohu. 

                                                                                                             

 

 

 

 

 

 

 

 

 

 
ים ליבשה כו' וכח זה שרשו מבחי' לפני מלוך מלך רק בשבה"כ נעשה עשו וכן נה"ב כו' ולכן רצה  

נטל הבכורה ע"י נה"ב שבו   יצחק לברך עשו ובאמת עשו א"א להתברר החרם תחרימם רק יעקב 

וב"ן חלק פשיטותו מ"ה והבכור' דס"ג כי הנה"א ונה"ב    ה" משנלקה' מבחי' הנ"ל וזהו שיטול פי שנים 

 .ש" ט ענין חויא פותח הרחם כו' ע"וזהו דקטיל לחויא כמבואר בזהר ח"ג דרמ  ,נעשו לאחדי'
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Summary and Lessons from the Maamar52 

1- The parsha starts out by describing the laws of war, and teaches 
that if someone captures a woman in war, he cannot marry her 
unless she first converts. However, if he marries her because of her 
appearance, he will end up not liking her. If he marries her after she 
converts, and then he marries another native Jewish wife, he may 
come to the following dilemma: His wife that he does not like 
(because he married her with the wrong intentions) gives birth to a 
son, and then his second wife, whom he likes (because he married 
her for the correct intentions), gives birth to a son. He wants to give 
the birth-right of the double portion of inheritance to the son of his 
second wife, but the fact is that his hated first wife gave birth to a 
son first. Which son gets the birth-right of a double portion? The 
verse says, “And it shall be that the first son will be born to the wife 
he does not like, (and therefore, he must give that son the double 
portion of inheritance).” What is the implication that specifically 
the wife he does not like will give birth to his first-born son? Why 
does it seem that the Torah is saying that this is what should 
happen? 

To understand this, we need to understand the difference between 
the animal soul and the Divine soul:  

The animal soul comes from a high level, from the angels (and even 
higher), but it came down through many processes that conceal 
Hashem’s revelation from it and cause it to change its highly 
spiritual nature. This causes it to come into this world in a way that 
creates a mixture of good (holy potential) and bad (unholy desires). 

2- The Divine soul comes to the person directly from Hashem, 
without changing its essential, Divine nature of connection to 
Hashem, like it says, “He (Hashem) breathed into man a soul of 
life.” This is analogous to someone blowing directly from his 
innermost life into something else. From the perspective of the 

 
52  The summary and lessons here are based on the summary of the maamar written 

by the Tzemach Tzedek in Or Hatorah Devarim, vol. 6, pages 2,357-8. We will 

therefore follow his style of summary for this maamar as opposed to our usual 

question and answer format followed by lessons. 
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Divine soul, it would be impossible in any way for a Jew to sin 
against Hashem, since his soul sees the truth of Hashem’s Oneness 
and Presence directly. It is only because the animal soul covers it 
over that a person is able to sin. 

3- The fact that the Divine soul came into the animal soul is in order 
to refine it and transform its “darkness” into the Light of Divine 
revelation. This is the meaning of the name “ רָאֵּ  ש ְּ ליִּ -Yisrael,” since 
the word  ֵּרָא ש ְּ ליִּ  comes from the word  ר  ruler, like it says in the-ש ַ
verse, “For you have  ָית רִּ י ruled over-ש ָ םאֱלהִֹּ -angels and  ים ִּ -אֲנָש 
people and prevailed.” The term  “ י םאֱלהִֹּ -angels” here, is referring 
also to the bad feelings and character traits of the animal soul, and 
the term ים ִּ  people is also referring to the bad thoughts of the-אֲנָש 
animal soul. Thus, the verse is saying that through prayer, a Jew’s 
Divine soul has the power to overcome and rule the thoughts and 
feelings of the animal soul and to transform them to holiness. 

4- If the animal soul was on a high spiritual level originally, why did 
Hashem send him down and make him un-spiritual so that the 
Divine soul would need to come into him and elevate him? The 
answer to this will be understood by first explaining the concept of 
prayer, which is described in the Zohar as a “battle.” 

The first part of the “battle” is Pesukei Dezimra, where a Jew thinks 
deeply about the greatness of Hashem and how He creates and 
gives life to everything. This creates a feeling of love for Hashem, 
and a certain amount of repulsion to aany unholiness that opposes 
Hashem. 

5- However, it does not completely remove the animal soul’s desire 
for unholiness, since the person still feels that s/he still exists and 
has the right to want things, it is just that Hashem is much greater 
and it makes sense to make Hashem’s desires a higher priority than 
one’s own desires. This does not remove the possibility of other 
desires. But, when a Jew says Krias Shema and contemplates 
Hashem’s True Oneness and how He is the only real existence at 
all, and all unholiness and ego is totally fake and the opposite of 
reality, this will allow one to have a deep love for Hashem that will 
totally negate any room for unholiness and ego. 
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6- Nowadays, we also have the 18 blessings of Shemona Esrai, so that 
the deep connection to Hashem’s Oneness that we reveal through 
contemplation in Shema should be fully revealed in our animal 
soul. This is because the idea of bracha-blessing is to draw down 
and reveal Hashem to a level we can relate to directly. 

7- Now, we can answer the question asked at the beginning of the 
maamar: Because the animal soul is rooted in the World of Tohu, 
where the Light is unlimited, when we refine the animal soul and 
bring it to really love Hashem (through Pesukei Dezimra, Shema, 
and Shemona Esrai), this connects our Divine soul to a love of 
Hashem from Tohu that it didn’t have in its source in Atzilus 
(Tikkun). This is the meaning of “the first-born son” - the Light and 
love of Tohu - comes to us through transforming the once “hated” 
animal soul, by getting the animal soul to hate unholiness through 
teaching him to love Hashem. 
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 לזכות חיזוק ההתקשרות

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 

*** 

לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק  
 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה  
רייזל וכל יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות 
 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

   אבי מורילעילוי נשמת 

  משהר' חיים 

 הכהןבן ר' אהרן לייב 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 
Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 
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