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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make vyourself available to the Alter Rebbe,
who wants his maamarim to be available to every Jew
in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a
monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having
translated the Torah Or and Likutei Torah, making it available to Jews
all around the world, and will receive the tremendous merit and
blessings that come with that!

For additional sponsorship opportunities, or questions on the project,
email me at lessonsinlikutaytorah@gmail.com
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“The Battle of the Two Souls”

In Parshas Ki Seitzei, the Torah discusses the laws of going out to battle against
the enemies of the Jewish People. One of the laws discussed deals with capturing
enemies, including women. The posuk tell us that if a soldier desires to marry a
captured enemy woman, he must carry out a process: She is given thirty days to
decide if she wants to convert to Judaism or not. If she decides to convert, then the
soldier may marry her, but cannot take her as a maidservant or sell her; he must
treat her as a regular wife. If she does not want to convert to Judaism, then he must
send her free and cannot keep her.

The Torah says that if a soldier marries this captured woman who converted to
Judaism only because he desired her appearance, then he will end up disliking her,
since his intentions from the beginning were improper.

According to the strict law of the Torah, a man may marry more than one wife, as
we find that the Forefathers, Avraham and Yaakov, both had more than one wife.’

The Torah describes what happens if the person who married the converted,
captured woman decides to marry another wife. He marries this second wife, who
was a naturally born Jewess, with the proper intentions, and he therefore likes her.
But, he also is married to his first wife, the converted, captured woman, whom he
dislikes, since he married her with improper intentions.

(aXm223"opn 19X "0 ,KYN NYID N2W2 MK
Later on in history, after the completion of the Talmud, around one thousand
years ago, the Rabbis decreed that a man should not marry more than one wife,
and most of the Jewish People accepted that decree.



Now, when the wife whom he dislikes gives birth to their first child, and shortly
thereafter, his second wife, whom he likes, gives birth to his second child, he is
faced with a dilemma: He would rather give the birth-right of a double portion of
his inheritance to the first-born child of his second wife, whom he favors. But, the
fact remains that his first wife gave birth first, and her son is the eldest.

The Torah says that he is not allowed to give the birthright to the first-born child
of his second wife, since the child of his first wife has the halachic status of his
firstborn. We do not consider his personal feelings towards his two wives when
determining the first-born status. Rather, whichever son is born first has the first-
born status (in terms of inheritance), regardless of which wife he was born to.
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The Alter Rebbe will explain the deeper meaning of this topic and its lesson, after
a lengthy discussion of the battle between the Divine soul and the animal soul:
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Chapter 1

“If a man will have two wives, one he
favors and one does not like, and they
will both give birth to a son, both the
wife that he likes and the wife that he
does not like, and it shall be that the
first son will be born to the wife he
does not like.

It shall be, on the day that he
apportions his inheritance to his
sons, he is not allowed to give
precedence to the first-born son of
the wife he likes over the first-born
son of the wife he does not like who
was born earlier.

Rather, he must designate the first-
born son of the wife he does not like
to give him a double portion of all of
his possessions, since he is the ‘first
of his strength’ and he has the law of
being his first-born.” (Devarim
21:15-17)
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ST 1327 127 T KR '[’31:['7 We need to understand the wording
of the verse, “And it shall be that the
first son will be born to the wife he
does not like.”

The verse could have just said, “If the wife he does not like gives birth first, he
must give a double portion to her son.” Why does it say, “And it shall be that the
first son will be born to the wife he does not like?”” This implies that the firstborn
should, and will, come specifically from the despised wife. What is the implication
of saying that in such a situation where he has two wives (one he likes and one he
does not like), the outcome should be that the wife he does not like should give
birth first?

‘7‘_31-1 o™ 270 jn;w g ‘7}_] X171 - The answer to this will be
AKX AR 939w :HWWTPH qyya understood based on what Rabbi
T T T b Chaim  Vital* wrote in Shaar
T g
MU RY 7X0M Hakedusha, that every Jew has two
souls,

AMROPYY XY D" (0 YY) ANIW I As it its written, (Yeshaya 57:16)
mhw,ﬂ mivY? 1PN M "D iYpK My K9 “For] If[Hashem] (\;Vill gﬁt ﬁgihtt) [with a
Surily My man] forever, and I will not be angry
ek T“U‘? B at him forever, if his spirit which is
before me will become humbled, and
his souls that I have made [will
become humbled].” Since the verse is
talking about a single person and still
says about him that Hashem has made
his “souls” in the plural form, this
shows that each Jewish Person was
made with two souls.

02T NPT WBJ Kpanox WBJ One soul is called the life-giving soul

in3 , 0T nymas apf\pfing ol N2y  and the animalistic soul. This level

' o - u{vn:'wz'ianiw becomes invested in the person’s
PEREVES BEEY plood and gives life to his body.

* The main student of the Arizal (Rabbi Yitzchok Luria), and the trancriber of his
teachings in the written form in his works entitled Eitz Chayim, Pri Eitz Chayim,
and the “Shemona Shaarim-Eight Gates,” one of these “gates” being “Shaar
Hakedusha-the Gate of Holiness”.
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It descended from a lofty spiritual
level, through many intermediaries,
and through the angels referred to
as ‘officers’ and the level referred to
as ‘mazalos.’

As our Sages say, (Zohar [:251a)
“There is nothing in this world, even
a blade of grass, that does not have
a ‘mazal’ above it, that ‘strikes’ it
and tells it to grow.”

Like it is written, (Koheles 5:7) “If you
see the poor being treated unjustly, and

theft from those who follow law and
order in the country, do not question
how Hashem could want to allow this,
since there are levels upon levels of
guardian angels, and they are
appointed over them to mete out
punishment.”

(1,1 n%p) ".omoy DiTan

The mazalos are a spiritual level directly above the physical reality. They receive
their spiritual identity and life-force from the angels (known as ‘officers’), which
exist on a higher spiritual level.

In order for the animal soul of a person to descend from the level of angels into a
physical body, it must go through many stages and processes that remove its purely
spiritual identity and lower it to a level where it can give life to a physical body
that has physical desires.

Among the levels through which the animal soul descends, one is called “officers,”
who are ministering angels appointed over the nations. Another level is called
“ni%mm-mazalos.” “Mazalos” comes from the word “113-flowing. It is the spiritual
level directly “above” physicality, and it “flows” into the physical world and gives
life to all physical creatures, from plants to people. The level of “mazalos” is just
an intermediary level between angels and the physical world. It receives its life-
force from the angels and gives that over to the physical creatures.

The reason the mazal has to “strike” the creature is because the spiritual life that is
transmitted from the angels into the physical world must forced to descend and
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become transformed from its lofty spiritual origin to an incomparably lower,

physical level.
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Through the animal soul becoming
distant from the Light of Hashem
via this process of spiritual descent,
and through the many levels which
conceal Hashem’s revelation and
constrict the animal soul’s awareness
of Hashem, until it descends to a level
where it can become invested in the
physical body of a person,

Due to this great descent, it is,
therefore, comprised of both good
and bad, and all the negative
character traits in the person come
from its four “bad elements.”

Also, the natural human intellect
comes from it, since every soul of a
person (whether of the animal soul or
the Divine soul) has both intellect
and emotions.

The natural intellect of a human that figures out how to attain its physical needs
and desires is also part of the animal, just like the material desires come from the

animal soul.
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It is only from the animal soul’s
perspective that a person is able to
go against Hashem’s Will, G-d
forbid,

Like it is written, (Vayikra 5:1)
“When a nefesh-soul will sin,”
meaning that only from the level of
“nefesh”- which is a reference to the
nefesh habahamis/animal soul- can a

6 The four “bad elements” of the animal soul are: 1- water- desire for pleasure,
since pleasurable things grow from water, 2- fire- anger and pride, 3- air- idle
chatter and gossip, 4- earth- laziness and depression.
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person come to sin, and not from the
higher levels of the soul, which are
always faithful to Hashem.

Because of the many levels of
concealment and constriction that
cover over and block out Hashem’s
Infinite Light, the person sees
himself as having his own
independent existence, apart from
Hashem.

Chapter 2

However, the second soul in every
Jew is called ‘“the Divine soul,”
which is “a portion of Divinity from
on High.” (Iyov 31:2)

This soul comes to the person not
through any intermediaries at all, as
it is written, (Koheles 7:29) “And
Hashem has made Adam-man
directly.”

Meaning, that the Divine soul - referred to as Adam (man) - was made directly by
Hashem, without intermediate stage that would effect and alter the Divine nature

of the Divine soul.
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And like we say in the daily Morning
Blessings, “And You (Hashem) blew
this soul into me,” meaning “You
(Hashem)” literally blew this soul
into me directly, without any
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intermediary levels, like it says,
(Breishis 2:7) “And He (Hashem)
blew into [man’s] nostrils a living
soul.”

Meaning that just like a person’s
breath is united with the person
when it is inside of him, so too is
Hashem’s breath constantly still
united with Him even after He blows
it into us, since there is nothing
outside of Hashem, as it is explained
in Tanya, which is called “Sefer Shel
Beinonim” (chapter 21). Therefore,
Hashem’s ‘breath’ is always united
with Him, since it never really left
Hashem, except from our perspective.

Therefore, the Divine soul
(Hashem’s breath) is constantly
united with its source (Hashem) in
total unity, and from its perspective
there is no possibility at all for the
person to sin and go against
Hashem’s Will, since it is constantly
united with its Divine source.

It is only that the animal soul cloaks
it and covers and conceals it from
seeing Hashem’s Infinite Light, as is
explained in Tanya, which is called
“Likutei Amarim.” (chapter 29)

(These two souls are referred to in
the verse, (Bereishis 1:26) “Hashem
said (to the angels), let us make man
1115x2-in ‘our form,’ 11nIM13-with
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a ‘similarity to us,”” meaning that
the Divine soul is referred to by the
phrase ‘oby-form.” (The Divine
soul’s ‘form’ (i.e. essence) is Divine
and directly connected to Hashem).
And, the life-giving animal soul is
referred to by the phrase ‘rmmnT-
similarity,” since it shares only an
external similarity with the angels
from which it is derived. It remains
very far removed from the holy source
of the soul).

Chapter 3

Now, the descent of the Divine soul
into this world was in order to
become invested in the life-giving
animal soul, and to fight with it, and
to refine it, to thereby separate the
good from the bad of the animal soul
and elevate the good to Hashem. This
process is called “transforming
darkness into light.”

Itis for this reason that we are called
“5RAr-Yisrael,” since the word
X7 comes from the word w-ruler,
as it is written, (Bereishis 32:29)
“And He (Hashem) said (to Yaakov
our forefather), your name will no
longer only be called “1pyr-Yaakov”
(which means ‘winning through
deception’), but also ““X71-Yisrael”
(which means ‘he will rule openly with
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strength from Hashem’), because you
have nm-ruled over DITOX-
angels" and D"wiK-people and were
able to overcome them.”

Meaning that the Divine soul will
rule over the life-giving animal soul,
to turn around all of its thoughts
and feelings which are not for the
purpose of serving Hashem, from bad
to good.

These bad feelings which come from
the ego are called “n 1>X-angels” as
it is written, (Iyov 1:6) “And it was on
a certain day and the DoKX "2-
(accusing) angels came to stand
before Hashem, and the prosecuting
angel also came with them (to make it

difficult for Iyov).”

The Targum-Aramaic translation
translates  "DWIOXT  M2" as
“creatures who think they are

great,” since the prosecuting angels
who wanted to punish Iyov had to have
had some ego to fuel their cruel desire
to punish him for no real reason.

We see that bad feelings, like the desire to hurt others, comes from the ego of the
animal soul, and that is why bad feelings are compared to prosecuting angels of
destruction who think they are great and powerful.

4 The name 2°72% could have four different meanings, depending on the context:
1-When referring to Hashem, it means “Hashem, Who is all-powerful;” 2- It could
be referring to angels, as in the verse here (Bereishis, 32:29) and in Iyov, 1:6; 3- It
could refer to judges, as in Shemos, 22:8; 4- It could refer to idols, as in Shemos,

22:19.
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When the verse says that Yaakov
ruled over “D'WiK-people,” it is
referring to bad thoughts, which are
called “the (bad) habits of wiix-
mortals,” as referred to in the verse,
(Yirmiya 17:9) “The heart is filled
with all (bad thoughts) and it is sick. It
thinks, ‘Who will know what I am
thinking about?”” And our job is to
turn them around from bad to good.

Those verses can be understood to mean that when Yaakov overcame “angels” and
“people,” he also overcame the “bad feelings” and “bad thoughts” of the animal

soul.
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This is accomplished through the
Divine soul, which is united with its
source in Hashem without any
concealments of Hashem’s
revelation,

which refines and elevates the life-
giving animal soul so that it nullify
its ego and become part of Hashem’s
Light.

This aspect (of conquering of the
animal soul) is why we are called
“5RAr-Yisroel,” which is the same
letters as “bSR-myn-directly received
Divine soul that has power,” since the
word “5X” means “strength and
dominion,” which is the power to be
victorious in its battle with the life-
giving animal soul.

This is the meaning of what is written,
(Tehillim 90:10) “The days of our
years ‘in them’ is seventy years.”
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The phrase “in them” implies that
we live every day in two souls.

This means that every day is a new
battle between the two souls, and this
is why people live different amounts
of years - some people live longer
and some live shorter.

This all depends on the nature of the
battle that one needs to wage with
his animal soul, according to the
amount of selfishness in it will
determine the number of years
required to fight it until it will be
transformed into a good desire to
serve Hashem.

This is also the meaning of the verse,
(Devarim 4:1) “And now Yisroel,
listen to the statutes and judgements
that I command you to fulfill...”

Meaning that specifically now, in
this time of golus, when bad is mixed
together with good, the Divine soul
is called “5xw-Yisroel,” meaning
that it needs to rule over and
conquer the animal soul and
transform it from bad to good.

However, regarding the future time
after Moshiach comes, it says,
(Zecharya 13:2) “And the spirit of
impurity 1 (Hashem) shall remove
from the earth,” and there will be no
more unholiness at all, and there
will be no more need for this battle.
At that time, we won’t be called
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1 18"58 1" Dy K “5xAtr-Yisroel,” implying ruling
T 77 7 and conquering the animal soul.
Rather, we will be called, “The people

connected to Hashem.”

(7) Chapter 4

NYeIT MY DT N9R 1207 Now, to understand the purpose of
Raitn D'y-w: Dﬂhl‘l‘?h'? the descent of these two souls into
this world,

TTRW DIV NMIPIITTWE) DAY "X since even the life-giving animal soul

MIPNA NI 07 0TIy N0l was nullified in the Light of Hashem

T Liem b iDL its spiritual source before it

TR ﬂ'?l_?; descended through many levels of

concealments and constrictions of
Divine revelation.

T AT YW 02 92 T MY Why did it descend so far that it
7MY nroRTTweT oy nab  would require the Divine soul to be

T 0T T iyt Sent down after it to refine it and
ANty elevate it?

If both the Divine soul and the animal soul were aware of, and connected to
Hashem in their respective spiritual sources, why did Hashem have to send the
animal soul down and make it have physical desires, and then send down the
Divine soul to elevate it again? The animal soul could have just remained in its
source on High, where it was connected to Hashem.
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appointed time, as is explained in
the Zohar, “The time for battle is at
the time of prayer.”

Another quote from the Zohar:
“Whoever Kkills the ‘snake’ is given
the daughter of the King, and this is
the idea of prayer.”

The explanation behind this: In
Pesukei Dezimra,” a person
separates the bad of his animal soul
from the good of his animal soul, as
it is written, (Tehillim 149:6) “The
praises of Hashem are in their
throats (mouths) and a double-edged
sword is in their hands.”

This implies that through praising
Hashem, they fight their animal soul as
though with a double-edged sword.
The idea of a double-edged sword is
that these praises cut down the bad of
the animal soul in two ways: 1-They
elevate the good of the animal soul
above to connect to Hashem, and 2-
They remove the bad of the animal
soul to remain below and away from
the person.

when
the

1 ﬂ'_’?ﬂ'[}ﬂ i\l '[J'DDTJWJ KIT1  This happens

contemplates

a person
greatness of

P72 25 IR 2,100 K I K00 2 P T XY L9000 NYW K 27pi nyw o) @
(T .2y

NTRT,RIZNT RO MY 2T, . KN KITT 20T IR0 23 TRy U3 0T, PN ) 2
(T9an7 XY 1‘77:1 nanx 1‘7 TN WIT NI NK I M DR RNadY
2 The “Verses of Song,” singing (or reading) verses from Psalms and other
passages that speak of the praise of Hashem. This is the first main part of the

prayer, before the Blessings of the Shema and the Amida/Shemona Esrai prayer.
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Hashem before and during reciting
Pesukei Dezimra:

Here, the Alter Rebbe mentions four different types of contemplation:
;071D NX MMM XMW X 1-How He gives life to everything;

Hashem gives life to every creature (including us), and just like we feel and
recognize our own life (even though we cannot see it physically), we can recognize
that there is a Life-force from Hashem that is present in us and in everything,
without which nothing could move or function, since Hashem alone is the only
source of all life.

,Di-?’D NX M1 2-How He creates everything;

Hashem creates everything ex-nihilo (something-from-nothing). Even human
intellect understands that something cannot create itself and that it could not have
existed forever. Everything that is limited and definable must have a beginning and
a source. Only Hashem, Who is Infinite and Eternal, could have created everything
else. Everything that we see proves the necessity of Hashem, since whatever we
observe can only exist because Hashem Himself is creating it each moment.

02 ¥R DYV 071D 3-How everything is ‘nullified’ to
Him;

Here, the meaning of ‘nullified’ is that they have no independent existence. An
analogy: The light of the sun is just an expression of the sun, and it has no existence
or identity other than the sun. This can also be compared to a person’s thoughts
and words. They are just an expression of the person, but have no independent
existence apart from the person. So too, all of the creations are really just Hashem’s
‘words’ and ‘thoughts’ and ‘light,” and our entire existence is only from Him. Were
He to stop ‘thinking’ or ‘saying’ or ‘illuminating’ us, we would simply vanish, as
if we never existed in the first place.

"W K72 TR K71D" 4-How everything before Him is
considered like a non-entity,

This means that we are an incomparably lower level of existence than His
Existence. In comparison to His type of existence, it is as though we don’t exist at
all. This can be compared to a person’s thoughts and words compared to his true
essence and being: His thoughts and words have a very fleeting and transient

(3,K maTRpima X pon ) #
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existence, compared to his true essence. Each thought exists for only a moment
and then vanishes. Similarly, our level of existence is as though it is like a non-

reality compared to Hashem’s Eternal and Infinitely Real Existence.
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As it is written, (Divrei Hayamim I,
29:11) “To You, Hashem, is the
Greatness, the Might, the Splendor,
the Victory, and the Majesty, for all on
heaven and earth is Yours; to You,
Hashem, is the Kingship, and You are
exalted, supreme over all rulers.”

Meaning that all of the attributes
(Greatness, Might etc.) Above (in
Atzilus) are nullified to Him, (they
are “Yours”), as it is written in the
Tikunei Zohar, “Hashem is
completely beyond all of the
Attributes,” and He is exalted above
and beyond them by infinite,
uncountable levels.

The angels say, (Yeshaya 6:3) “Holy,
holy, holy, is Hashem of Hosts, the
whole world is full of His glory.” The
word ‘winp-Holy,” also means
‘separate’ and ‘removed,” meaning
that Hashem is above and beyond
the categories of just “Permeating
all worlds” or “Encompassing all
worlds.” He is actually totally beyond
any relationship with worlds, at all.

By saying ‘wiTp-Holy’ three times, the angels are really saying that Hashem is
three times removed and beyond our world. He is beyond the physical world,
beyond the spiritual worlds, and beyond even the “Encompassing” worlds. He is
totally beyond the whole concept or category of anything that has to do with
worlds.

(mox nne" ,myTpna)
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Like our Sages say, (Megilla 31a) “In
the place where (you think you) find
His greatness, there you (really just)
find His humility.”

Even though “His greatness (that we
perceive in the creation) cannot be
understood,”  (Tehillim  145:3),
nonetheless, He is way beyond the
“greatness” that we are able to
perceive, so that His “greatness” is
considered like “humility” and
“lowering Himself.”

When a truly great sage plays checkers with children and shows them how well he
knows the game, much better than they possibly could, this is just his humility that
he is lowering himself to their level to even be involved with them. In truth, the
fact that he is even talking about checkers is just his humility. He would rather
focus on loftier matters. So too, the “greatness” of Hashem that can be perceived
within creation (despite the fact that it is completely impossible for human
understanding to grasp even the slightest details of how Hashem created the
world), is really just Hashem’s humility, since He must lower Himself have any

involvement with the world.
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When a person will reflect deeply
into understanding and
contemplating this and similar
concepts, then automatically “all the
workers of evil will disperse,”
(Tehillim 92:10), meaning that the
bad in his animal soul will dissipate.

Since the bad and the “opposite side
from holiness” has no life of its own
at all, it only receives its life from the
“outermost aspect” of holiness,
through the possibility of a Jew
transgressing against one of the 365

(XKD 1am R 7
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Negative Mitzvos (that command us
what not to do).

The “outermost aspect” of holiness in this context: Hashem wants us to have free
choice to choose to serve Him. Therefore, He “allows” unholiness to exist so that
we can choose not to follow unholiness. Unholiness does not exist for itself, but
only to enhance the side of holiness, so that holiness can overcome and negate
unholiness. Therefore, the life-force of unholiness is described as being from the
“outward aspect,” since it is only an “external” consideration that exists for some
other purpose. It does not have any essential value or merit.

'7’119’3; HWT[PU '7N 'D"?Q; nlyi '[3:71 They are, therefore, nullified to a
» 91K 1810 JUAND revelation of and appreciation of
' ' holiness, just as physical darkness is

dispelled before physical light.

Since unholiness receives its life from the possibility of choosing against holiness
by transgressing against the Mitzvos, when a Jew comes to love Hashem and
dedicates himself to keep the Mitzvos and not commit any sins, this removes life
from the unholiness of his own animal soul and from the unholiness of the world
in general.

()
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Chapter 5

However, it is not enough to merely
“separate” the bad. Rather, it must
be completely nullified, as it is

KW RIDTA ,"DRMnn o

, written regarding the wicked nations
X7

of Canaan, (Devarim 20:17) “You
shall completely destroy them.” This
is done by transforming the
darkness of the animal soul into light.

The process of contemplation on Hashem’s greatness during Pesukei Dezimra that
is described above is effective only in “separating” the bad of the animal soul, but
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not in eradicating it. This is because when one realizes that Hashem is much greater
than himself, it only subdues his ego, but it does not nullify his ego. He still feels
that he also has his own existence.

However, during Shema, a Jew can arrive at a true recognition and feeling that
Hashem is not just our Creator, Who is much greater than us. Rather, he is the only
existence whatsoever. This recognition leaves no room for ego at all. Thus, any
possibility of going against Hashem is completely removed.

:3’1]’1;3‘? 1733 .30}773‘?'1'\?_{"1? m Sy 11N This total removal of the bad of the
M 2 720 JIIN 13 TrYoN 3 oy k" animal soul is “Eg’“g.‘ég“i;; %he;;‘aé
L\ T nrye a1y as it is written, (Bamidbar 25:7) “An
(1,3 p7) “TA M M AT Pinchas the son of Elazar, the son of
Aharon, saw (that Zimri was sinning
with a Midianite woman) and he got
up from amidst the congregation and
he took the mni1-spear in his hand
(to kill them, thereby stopping the
plague against the Jewish People).”

ynuU" p1o8aw s "RTITTT 2N NW" - This “rmin-spear” is a reference to the
TR 2n"m m5%3 oy ,"9K1n “six words describing Hashem’s

#"MN" X1 0 - YRU-NKMpT Oneness” W'thh are tllle six Words of
* - " the verse “'Im YK 1T DXL ynw

Tnx-Hear Yisrael, Hashem who is
our G-d, Hashem is One.” These six
words, together with the general
count of the 248 words of Krias
Shema (the number 248 in Hebrew is
8= 40=n 200=") all together make
up the word “rmin-spear,” (which
has the letters of M9 and Y, since the
verse of Shema itself has 6 words, and
6 in Hebrew is ).

X2 2 PP K2 K PP T X D W 0N YYW YW NRMp Y 0rn yy M nx) *
(X,X1DY X, b1 KITIPA TR
(PoyiT T YW Niana wy 0N LK ,0p Db A pon it Rey")

(X,27y 2 pon ) 2

"0 PYD W IR "IIR IR 10012 Yy B



N1 RIT MG T YW nd
037 DI NN

v YynunRTp T %Y 1)
731930y o

YRU" Ty K37 MY 0TI RN
(7,1 ) TR TPEOX 1 OXn

M7 MW DMV IR X WD
XMW - "1 0K vy K e
T THHPIR DY 12 - TN

D7y nim

M OYKIW nKy oyny 1)
T- "M "R WY MY Y Ny
DWORM TN LIAHI" - MM
N300 ' 32 YD TMY3 523 Tinm ngam

,"127 - "X 597 Ryamem

LESSONS IN LIKUTAY TORAH

Meaning that just like when using a
spear in battle, one completely
removes the life of the enemy person
(like in the verse quoted where Pinchas
killed Zimri with a spear),

so too, through Krias Shema one
completely nullifies and destroys the
bad of his animal soul.

To explain this, we need to first
explain the idea of the verse, “ ynw
R ‘mownbyx ' SRAr-Hear
Yisrael, Hashem who is our G-d,
Hashem is One.”

The meaning is: After the worlds
were created it is possible to say that
Hashem is “nx-One,” since the
word “nR” means that Hashem is
the NX-One Master over the n-8
aspects of the 7 heavens and the 1
earth, and 7-the four directions of
the world, north, south, east, west.

So too above, in the spiritual realms,
after Hashem’s Attributes were
revealed from Him, it is possible to
say that Hashem is “1X-One” over
them; He is X-One master over the
r-8 aspects of the 7 Attributes of “1-
Greatness, 2-Might, 3-Splendor, 4-
Victory, 5-Majesty, 6-for all on
heaven and earth is Yours, 7-to You
Hashem is the Kingship, and (the 8"
aspect is that) You are exalted,
supreme over all rulers,”

(2,2 11372 7RI KD 770 DT MK DT NP2 KT VR NYyn 79p) *
% There are seven attributes mentioned: Greatness, Might, Splendor, Victory,
Majesty, for all on Heaven and Earth, (which is the attribute of Connection), and
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191 0AYIINY PN YR TTIK D" - NP ™M and the 1- four aspects of the angels
1) ]nyrm'; ) 30 ]nyrm'; Nnpp v described as  “animals”  that have
I TR ' “four faces” described in the verse
36 13107830 DiT0 NN ’
% SRR R R * (Yechezkal 1:10) “The face of a 1-
lion on the right side of all four
angels; and the face of an 2-ox on the
left side of all four angels; and the
face of an 3-eagle for all four angels;
and the main face they had was 4-the
face of a man etc.”

We see from all of the above that one level of Hashem’s Oneness-1rxX is reflected
in how He is the One Master-X of the 8 aspects-1 and 4 directions-T of the physical
world. On higher level, He is the One Master-X over the 8 spiritual levels of His
Attributes in Atzilus-r1 and the four aspects (‘faces’) of the angels-T.

DPDI DY PN T AR And “He unites all of them” (Zohar
Jam yox I 114b), since of all creation are
T 77 nullified to Him, so through all of
creation being nullified to the One
Creator, also all of creation becomes
unified under Him.

DTIP '1]'1'173}’1_71: ‘1]'\'11'[7; ’3;? ‘73}{ However, compared to Hashem’s

_ xyx?:: K" '[‘HU"? U ARt} t;‘lue Esi:;nce, the way (Ii-Ie is before

' ' o ' cwaenes  the worlds were created, we cannot

553 ]"735}] TRIINKY in any way refer to Hashem as

“1nx-the One Master of all worlds,”

since He is completely beyond the
entire category of ‘worlds.’

finally, Kingship. However, the last attribute of Kingship has two aspects: The way
it is part of the world of Atzilus, and the way it descends to energize the world.
Since Kingship has these two aspects, we have the count of 8 attributes in total;
seven in Atzilus and one (the lower aspect of Kingship) that descends into the
created worlds.

(TR YA T K ORI *
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As is explained in Sefer Yetzira,
(1:7) “Before “118%-One” - what can

you count?”

Since the Essence of Hashem is
elevated and exalted infinite levels
beyond the concept of “counting.”

N1227 ,71Pyn 17¥1 ANMyy) Ny
MBI NPT YR TR TY

The number “one” is the first in a numerical series and is followed by two, three,
four, etc. Thus, the number one implies that something is connected to other
numbers, like ‘volume one’ of a set, which implies that there must be more
volumes. For a single book, a number would not be needed. Similarly, when
describing Hashem as “One,” this implies that Hashem is connected to two, three,
four, etc. This refers to the way in which Hashem relates to the finite, created
worlds, and He creates and rules over them all.

However, Hashem Himself is beyond any real connection to any worlds and any
count. He is truly above the idea of a countable “one,” since He is beyond any
count or definition at all.

This is the level of the first time the
name n"Ni1-Havayass appears in the
verse of Shema, where we say, “'n
117p5x-Hashem Himself is our G-d,”
since His true Essence is specifically
“our personal G-d” for the Jewish
people, who relate to Him the way He
is beyond any connection to worlds,
unlike the rest of creation, which only
relates to Hashem as the Creator and
Ruler of the world.

T mivkY AME nena Ko
- g™ oK

QW) OPK - DINRT 19DRY
Dipn MK DKWY "WITR" 0TI
"!?‘l‘h:;

This level cannot be grasped by even
the angels, who say that Hashem is
“Holy” and removed from all worlds,
and they ask, “Where is the place of
His (Essential) Glory?” This implies
that the angels cannot grasp and

% Havaya is how we write and pronounce Hashem’s four-letter name, Yud-Hei-
Vav-Hei. Due to its extreme sanctity, we are not allowed to pronounce it as it is
written and vowelized.
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determine the “place” of Hashem’s
Glory.

12 ,0Wn 12U YK NNWINAT Only the souls of the Jewish People
- '7‘73 D'?!l'ﬂ plalely 1'73 bvy‘y Ny are able to connect to His Essence,

— m';m '7:!1 1717’ iy 'T"’TT '7'7['1 " since they' derive from that Yery
: level of His Essence, as explained

{027 above; they come from Hashem
without any filter or concealment at
all, like it says, (Devarim 32:9)
“Because a portion of Havaya are
His people, Yaakov is the portion of
His inheritance.”

2127 MM NP M"Y M MKND  And, like our Sages say, (Shabbos
88a) “Hashem said: Who revealed
this secret to my children?”

The Sages relate as follows: When the Jewish People came to receive the Torah,
they first said “rwyi-we will do” before saying “vnwi-we will understand.” A
Heavenly Voice came forth and said, “Who to My children revealed this secret that
the ministering angels use?” We find that the angels also first obey Hashem’s
command before they understand, like the verse says, (Tehillim 103:20) “Bless
Hashem, His angels who fulfill His Will, to listen to the sound of His words.” They
fulfill first, even before they listen and understand.

Even though this ‘secret’ (that action is more important than understanding) is
something that the angels also know and use, it is mainly expressed in the Jewish
People. The angels don’t have a yetzer hara (evil inclination) to fight, and the fact
that they obey even if they don’t understand is not such a novelty. However, the
Jewish People work extremely hard to fulfill Hashem’s Will, even if we do not
understand it or feel like it.

The fact that specifically the Jewish People received the Torah and not the angels
(even though they also know this ‘secret’) is because they are truly rooted in
Hashem’s very Essence, and from there they receive the power to overcome the
most difficult yetzer hara in existence. This is unlike the angels, who do not have
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that direct connection, and therefore, would not be able to overcome the yetzer
hara in this world (as was the case of the ‘fallen angels’ in the times of Noach).

Thus, this ‘secret’ that the Jewish People have in their ability to serve Hashem
beyond understanding comes from their essential connection to Hashem’s Himself.

W DY YRTTI0 NN KITW This is the level called the ‘Secret
MYn 191K 0YYIW - (10,movnn) "o Essence of  Hashem,  Above
LT D’lD N’?T-;H'I Revelation,” as in the verse, (Tehillim
TTEYES 18:12)  “He  (Hashem)  makes
darkness His hiding place,” showing
how His Essence is hidden and beyond
any revelation, and is therefore
hidden even from the ‘eyes’ of the
angels. However, the Jewish People
are connected to the level of His
Essence.

iRty '[W‘?W’l'\’s "YRU" MM Now, the word “ynw-Hear” also
means “understand,” so “ynw
OX7i-Hear  Yisroel” also means
“understand, Yisroel.”

m:wrm vy ,‘7’3‘?7;3{1 '[J'IJD’WD Meaning that when an intelligent

DN onvhy manw X ,pIina  person will contemplate and think

C aara My et manmts  deeply and seriously about the fact

R qj’l?bff‘ T m’f“? thaf I}w’Iashem put a};ide the higher

worlds and the lower worlds and

chose to be “mpbx 'm-Hashem
Himself is our G-d,”, literally,

-2 ‘73 "I'DJ D'l?TJTJ RNk "IDWJTI and the Divine soul descended from
nEis! 'D'l?@? 2 ,KY 2K) "I'I5N 7‘7n" such a lofty level, as “a portion of

13 actual Divinity,” to an extremely low
PRI WBJ N W!‘?ﬂ"b XN place, to become invested into the

life-giving animal soul,
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then it is proper that a person’s soul
and spirit should yearn exceedingly
to return to Hashem.

After this contemplation, a person
will then reach the level of “nanN-
and you will love J'p5K ' nx-
Hashem your G-d,” the word
“nadxY” can have two different
possible meanings; one of them is that
it is an active commandment to the
person: you should love and want to
experience how Hashem is your G-
d.

And it also has a second meaning that
refers to the effect of the person’s
contemplation, which is that it will
cause Hashem to reveal His love to
us from Above, as it is written,
(Malachi 1:2) “‘I have loved you (the
Jewish People), says Hashem.’”

Meaning that Hashem shows His love to us in such a way that it awakens a

reciprocal love for Him in us.
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This means that one’s soul will
become inflamed with a fiery,
burning love and desire to become
absorbed in Hashem’s Light. This
intense love is awakened in the
person through a revelation of love
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from Hashem Above, as it is written,
(Shir Hashirim 1:7) “¥% rr12am1-tell me
(where to find) *wbi manxw-the one
that my soul loves.”

The word “i777-tell over” can also mean to draw down (7711), and we are
interpreting the verse to mean that Hashem draws down into us the love of our

souls for Him.
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From this, a person will come to the
level of loving Hashem “37Xn Y53-
with all of your might.” The word
“qkn-exceedingly/mightily” means
without any limits or boundaries,
referring to a love of Hashem beyond
all reason and logic.

This is what the verse says, (Iyov
12:22) “He (Hashem) reveals deep
things from darkness, and He takes
out to light from the shadow of
death.”

Meaning that through a person
revealing in his heart “deep things
from the dark,” meaning the level of

Himself who is our G d ”

which comes from the level of “He
(Hashem) makes darkness his hiding
place (for his Essence);”

Then, automatically, this will
transform the darkness of his animal
soul into light,

“and he (the person) will take out to
light from the shadow of death” the
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bad of his animal soul, which is now
transformed into good.

We see from all of this, that by reaching a deeper appreciation and love for Hashem
in Krias Shema than the love for Hashem one had in Pesukei Dezimra, this will
totally nullify the ego of the animal soul and transform its unholiness into a deep
and unlimited love for Hashem.

(1) Chapter 6

¥y ma KW DWKITNIMTAMIM Now, in the earlier generations
Al ‘7\33'7 D'I'? T2 '73 iyl 713y Where the bad of the animal soul

. wasn’t expressed so strongly, the
'ﬂ;'? yDW NXMPA - '731537'3 D-‘?W recital of Shema (with the

contemplation of its meaning) was
enough to completely nullify the
unholiness of the animal soul.

SJ'H\U Nl'l"'(D"TJ m:wy:\ any 13 X9 This is not the case now, in the time
‘;373 1‘7133‘7 TWOK 1n531 SRR 72300 called “the footsteps of Moshiach,”

. when the bad of the animal soul is
'1.17]'1 ﬂKT‘? 'H-Db VDW nX 173 ‘731 very strongly expressed. It is now

'mi"l? "I'HU}J ‘@W{J impossible to completely eradicate
it’s unholiness with only the recital
of Shema. For this reason, our Sages
instituted the 18 blessings of
Shemona Esrai.

WM TYBWI WY XM "1112" The word “q3-blessed” is also an
expression meaning bestowing and
drawing down from Above,
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% The sixth blessing of Shemona Esrai.

LESSONS IN LIKUTAY TORAH

Meaning that when we say a i1372-
blessing using the phrase “iTnX 7172
119K MMi-blessed/drawn down are
You, Hashem, our G-d,” we are
actually requesting that “a17p5x "71-
Hashem Himself who is our G-d,” be
drawn down and bestowed upon us
so that He should be revealed
directly to us, so that when we say
“You” to Hashem, we should feel how
that “You” in “mpoX "i1-Hashem
Himself, is our own personal G-d;”
(i.e. that our connection to Hashem’s
Essence should be revealed in a way
that we connect to directly).

Meaning that in Shemona Esrai we
are asking that our love for Hashem’s
Essence should be revealed in our
hearts, and then the unholiness of
the animal soul will automatically be
totally nullified, like darkness is
dispelled by light, as explained
above.

When we reach the blessing of
“Please pardon us Hashem,”® we
aren’t asking forgiveness from our
fear of punishment, that He should
forgive us so that He will not punish
us, G-d forbid;

Rather, the explanation of why we
are asking forgiveness is as follows:
This is like a person who asks
forgiveness and pardon from his
friend so that his friend’s good will
and favor should be expressed to
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him. This is accomplished by
arousing his friend’s mercy.

So too, we ask forgiveness from
Hashem so that His good will and
favor should be expressed to us, and
we accomplish this through calling
on Hashem’s “13 Attributes of
Mercy.”

These “13 Attributes of Mercy” are
also called “13 rivers of scented pure
oil,”

which purify and clean the sins of
the Jewish People, so that there
should not be any barriers (from sin)
blocking out the revelation of His
Will and good favor.

Now, the days of the month of Elul
are a special time to awaken the “13
Attributes of Mercy,” so that by the
time Yom Kippur comes, Hashem’s
good will and favor can be fully
revealed to the person,

just like when the Jewish People
sinned by making the golden calf,
and after doing Teshuva, they were
informed on Yom Kippur that they
were forgiven, since that day is a
time when His good will is fully
expressed (after Teshuva).
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Similarly, after removing all the barriers blocking out that good will through the
Teshuva of Elul and Rosh Hashana, we experience the revelation of Hashem’s
good will and love to us on Yom Kippur.
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Chapter 7

Now, this level of great love for
Hashem described above, which is
“qxn Soa-with  all  your
might/unlimited,” is much loftier and
more powerful, above and beyond
the love that the Divine soul had for
Hashem before it came into this
world,

and it comes specifically through
refining the life-giving animal soul
and nullifying the bad in it,

as it is written, (Iyov 12:22) “He
reveals deep things (deeper love for
Hashem) from the darkness (of the
animal soul),” and, like it says,
(Koheles 2:13) “The advantage of

light is when it comes from
(transformed) darkness,”
specifically.

This is the purpose of the descent of
the Divine soul into this world- to
refine and clean out the bad of the
animal soul, in order that the Divine
soul should reach this greater love
for Hashem.

The explanation of this: Since the
source of the life-giving animal soul
is from a very high level, as it is
written, (Bereishis 36:31) “And these
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-]‘m -]‘7;3 135‘7 m'-m 1gh#! 13‘7}3 2wy  arethe kings who ruled in the land of
"'7N'1W’ 733'7 Edom, before there was a ruling

king for Children of Yisroel.”

Edom is another name for Eisav, who represents the World of Tohu, in contrast to
his brother Yaakov, who represents the World of Tikkun.

The World of Tohu is a level of Hashem’s revelation where the Light is unlimited
and infinitely intense, but the “Keilim-Vessels” - the capacity to define that Light
and channel it - is not able to handle the intensity of the Light. Thus, the Keilim
“broke down” and became the source for unholiness.

The World of Tikkun is a level of Hashem’s revelation where the Light is limited
to the capacity of the “Keilim-Vessels.” The light of Tikkun must be channeled
properly, but the Light is inherently limited to the capacity of those “Keilim,” as
opposed to the Light of Tohu, which has no such limitation.

Because Eisav/Edom is connected to the World of Tohu, he had so much energy.
Since it was too intense, he could not contain it properly and broke down into
channeling all of his energy into unholiness.

Yaakov, who is connected to the World of Tikkun, was able to properly channel
all his energy into holiness.

This is the idea of saying that the animal soul comes from the “kings of Edom
before the Children of Yisroel:” The animal soul derives its life in its original
source from the World of Tohu. This is why it has so much passion and energy,
but has a very hard time channeling it into holiness. This World of Tohu is called
“the kings of Edom,” meaning the strength and power of the source of Eisav/Edom
in the World of Tohu. This is called “before there was a ruling king for the Children
of Yisroel,” since the Light of Tohu is on a higher level, the level of “before,” the
level of Tikkun, which is called “a ruling king for the Children of Yisroel,” since
Yisroel/Yaakov and his children are sourced in the World of Tikkun.

0Mnoina - D"?;U'HT’JWQ ﬂ‘?DJW 7 Even though the source of the animal
TIT NONY 9IRYW 00 Dmivnyy  soul in Tohu is very high, it fell down
L e marewnss iy, through the “breaking of the
KITI3 MOTPR K KeilingllVessels,” and thrfugh many

levels of  concealment and
constriction on Hashem’s revelation,
which cover over and conceal the
True Oneness of Hashem’s Infinite
Light, i.e. they conceal the perception
of Hashem’s True Oneness, that He is
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the only True Existence, as explained
previously in the maamar.

7 N 7751 7and WWNJ ]3‘71 Therefore, when the bad of the
yIn Xomn  NoXT-wo) T Sy maw  animal, created by all these levels of

i o . ymy bl ey = concealment, will be sorted out and
O NI DKW -mjb 0N TDTTN'? removed (through the effort of the

AT Divine soul), it will automatically
reach this level of great love for
Hashem described above, that it
receives from the source of the animal
soul from the World of Tohu, with a
much greater intensity than it had
before it descended into this world.

:"ﬂx‘f".fl'l:ﬂ‘? T2 12T MMM This is the meaning of the verse
quoted at the beginning of the maamar,
(Devarim 21:15) “And it shall be that
the first son will be born to the wife
he does not like,”

—HISWJW N"m___U D’DQQU'WQQD NE'\'[W meaning that specifically through
the animal soul, which is connected
to unholiness, which is hated by
Hashem,

70970 0%" - "I027 127 MM the Divine soul “will give birth to the
“first-born’ son,” meaning that it is
also connected to the higher level of
Tohu, referred to as “before there was
a ruling king to the Children of
Yisroel,” in addition to its own innate
love for Hashem from the World of
Tikkun.

The animal soul contains an element of unholiness which is “hated” by Hashem,
but is also called the “first-born,” since in its ultimate source it derives from the
World of Tohu, which is “before” Tikkun, just like Eisav was born before Yaakov.

Now, just like Yaakov was ultimately able to receive that first-born birth-right
from Eisav (see Parshas Toldos), (and come out with his own level of Tikkun
together with the advantage of Eisav’s source in Tohu), so too, every Jew’s Divine
soul is able to refine and elevate the animal soul so that it will receive a love for
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Hashem on the level of Tohu, in addition to the natural love it (the Divine soul)
already has from its source Tikkun.

This is what it means by, “The first-born son will be to the wife he doesn’t like:”
Through the animal soul (which has an aspect that one dislikes, and therefore,
works with), his Divine soul achieves a love for Hashem from the level of Tohu,
referred to as the “the first-born son,” since Tohu is higher and “before” Tikkun.

727" WY 72 20D "NXABY" MM Now, the word “rxnatr-to the one
MO TR - "ax  that is hated” is spelled with a ”
~ 7777 (afterthe 1) instead of how it is usually
spelled, with a " (fxnw?), this is
coming to teach us something new,
which is also a reference to Mount
"170-Sinai, which is spelled similarly
to XMW with a .

The reference to Mount Sinai is to teach us that “i1X"nw-hatred” mentioned here,
is also referring to the hatred that we feel for unholiness. Our hatred for unholiness
will help us reveal the potential love for Hashem contained in the animal soul, due
to its source in Tohu.

This connection to Mount Sinai is what our Sages explained, (Shabbos 89b) “Why
is the name of the mountain the Torah was given on called 7370-Sinai?

50"]’11‘7’[79’! apalik) "'[;W'? KW TTM"W  Because, through the Torah, we
— acquire the power to have “nxmiy-
hatred” for the unholiness
associated with the other nations of
the world (and our own animal soul,
which is similar to the souls of the
nations of the world).”

nZanm ™1 %y M%oN2 Y17 DIXNY  This means that we receive the power
s YT oVNHW TanN) T‘ly-m to completely despise the bad of our
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animal soul through revealing the
desire and love for Hashem which is
beyond all logic and reason when we
say Shema. This will help unlock the
very deep potential love of Hashem
(that is rooted in Tohu) into our animal
soul.

Thus, we have another twist on how to interpret the verse: “And it shall be that the
first-born son will be born ‘fIXMW?-to the one that is hated,”” meaning that the
love from Tohu, called the ‘first-born son,” will come to us through “hating” the
animal soul’s connection to unholiness.

This ‘hatred’ to unholiness happens automatically by awakening an essential love
for Hashem in Shema. Since love and hatred are corresponding opposites, the more
one loves his friend, the more he hates anyone who hates his friend. Similarly, the
deeper one loves Hashem, the more he hates unholiness, which is opposed to
Hashem. Thus, by loving Hashem, we are ‘hating’ unholiness, and this is what
unlocks the animal soul’s tremendous potential to love Hashem on the level of
Tohu.
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Summary and Lessons from the Maamar®

1- The parsha starts out by describing the laws of war, and teaches
that if someone captures a woman in war, he cannot marry her
unless she first converts. However, if he marries her because of her
appearance, he will end up not liking her. If he marries her after she
converts, and then he marries another native Jewish wife, he may
come to the following dilemma: His wife that he does not like
(because he married her with the wrong intentions) gives birth to a
son, and then his second wife, whom he likes (because he married
her for the correct intentions), gives birth to a son. He wants to give
the birth-right of the double portion of inheritance to the son of his
second wife, but the fact is that his hated first wife gave birth to a
son first. Which son gets the birth-right of a double portion? The
verse says, “ And it shall be that the first son will be born to the wife
he does not like, (and therefore, he must give that son the double
portion of inheritance).” What is the implication that specifically
the wife he does not like will give birth to his first-born son? Why
does it seem that the Torah is saying that this is what should
happen?

To understand this, we need to understand the difference between
the animal soul and the Divine soul:

The animal soul comes from a high level, from the angels (and even
higher), but it came down through many processes that conceal
Hashem’s revelation from it and cause it to change its highly
spiritual nature. This causes it to come into this world in a way that
creates a mixture of good (holy potential) and bad (unholy desires).

2- The Divine soul comes to the person directly from Hashem,
without changing its essential, Divine nature of connection to
Hashem, like it says, “He (Hashem) breathed into man a soul of
life.” This is analogous to someone blowing directly from his
innermost life into something else. From the perspective of the

3 The summary and lessons here are based on the summary of the maamar written
by the Tzemach Tzedek in Or Hatorah Devarim, vol. 6, pages 2,357-8. We will
therefore follow his style of summary for this maamar as opposed to our usual
question and answer format followed by lessons.
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Divine soul, it would be impossible in any way for a Jew to sin
against Hashem, since his soul sees the truth of Hashem’s Oneness
and Presence directly. It is only because the animal soul covers it
over that a person is able to sin.

The fact that the Divine soul came into the animal soul is in order
to refine it and transform its “darkness” into the Light of Divine
revelation. This is the meaning of the name “5xX7-Yisrael,” since
the word X7 comes from the word 2w-ruler, like it says in the
verse, “For you have nmi-ruled over o iX-angels and D'Wix-
people and prevailed.” The term “n*1>X-angels” here, is referring
also to the bad feelings and character traits of the animal soul, and
the term D"wix-people is also referring to the bad thoughts of the
animal soul. Thus, the verse is saying that through prayer, a Jew’s
Divine soul has the power to overcome and rule the thoughts and
feelings of the animal soul and to transform them to holiness.

If the animal soul was on a high spiritual level originally, why did
Hashem send him down and make him un-spiritual so that the
Divine soul would need to come into him and elevate him? The
answer to this will be understood by first explaining the concept of
prayer, which is described in the Zohar as a “battle.”

The first part of the “battle” is Pesukei Dezimra, where a Jew thinks
deeply about the greatness of Hashem and how He creates and
gives life to everything. This creates a feeling of love for Hashem,
and a certain amount of repulsion to aany unholiness that opposes
Hashem.

However, it does not completely remove the animal soul’s desire
for unholiness, since the person still feels that s/he still exists and
has the right to want things, it is just that Hashem is much greater
and it makes sense to make Hashem’s desires a higher priority than
one’s own desires. This does not remove the possibility of other
desires. But, when a Jew says Krias Shema and contemplates
Hashem’s True Oneness and how He is the only real existence at
all, and all unholiness and ego is totally fake and the opposite of
reality, this will allow one to have a deep love for Hashem that will
totally negate any room for unholiness and ego.
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6- Nowadays, we also have the 18 blessings of Shemona Esrai, so that
the deep connection to Hashem’s Oneness that we reveal through
contemplation in Shema should be fully revealed in our animal
soul. This is because the idea of bracha-blessing is to draw down
and reveal Hashem to a level we can relate to directly.

7- Now, we can answer the question asked at the beginning of the
maamar: Because the animal soul is rooted in the World of Tohu,
where the Light is unlimited, when we refine the animal soul and
bring it to really love Hashem (through Pesukei Dezimra, Shema,
and Shemona Esrai), this connects our Divine soul to a love of
Hashem from Tohu that it didn’t have in its source in Atzilus
(Tikkun). This is the meaning of “the first-born son” - the Light and
love of Tohu - comes to us through transforming the once “hated”
animal soul, by getting the animal soul to hate unholiness through
teaching him to love Hashem.

Likutay Torah English translation project:

The original text of the maamarim with N1721 and punctuation is presented side by
side with a phrase-by-phrase translation and explanation. The translation of the
text is in bold whereas the commentary is in regular font. The explanations of
general concepts that are not directly relevant to understanding the flow of the
maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the original
Likutay Torah have been moved to the Hebrew footnotes and left untranslated.
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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